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Great many ons have fancied 
A Prayer and | eres to be things 


o very frightful and extraordinary, that 
As 22 it was but in vain to labour 


to acquire them, deſpatring ever to be able 
to cal them. "But — the difficulty 
which one apprehends to be in any thing 
maketh him 71 8 of being able to fuc- 
ceed in it, and at the ſame tume flifleth his 
defire of undertaking it ; /o on the other 
hand, when one propoſes to himſelf a thing 
as advantageous, and which ts eaſy to be 
obtained, he ſets about it with pleaſure, and 
carries it on with Ane : this is what 
hath obliged us to diſcover both the advan- 
tage and facility of this method. O were 
we but perſwaded of the infinite goodneſs 
of God toward his poor creatures, andof 
the deſire that he hath to communicate 


himſelf to them, * ſhould not apprehend. 
2 


uch 
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ſuch di fficultics, neither ſhould we ſo eaſily 
Ghai {o obtain a guad which he defareth 
earneſtly to give us. 

Aſter that he hath given us his 
only Son, and delivered him to the 
death for us. Rom. viii. 32, How can 
"ut be N us any” thing elfe ? "No ſure- 

Ve want but a 2 courage and 


* Me have fo much of both 


= our little 'temporal intereſts, and yet 


almeſt.-none at all ft or the one e thing 
neceſſary, Lake x. 

Lam willing that; ch as have difficulty 
to believe, that tis eaſy to find God in this 
manner, do not believe what is here told 
them : but let them male the experi- 
ment of it, and then let them judge for 
. themſelves, and they fhall ſee that there is 
but very lutle told them, in compariſon of 
what the thing really is. Read therefore, 
deareſt reader, this ſmall Treatiſe with a 


' ſample and ſincere heart, with childlihe 


 fittleneſs and humility of ſpirit, and you'll 


find very much good by it. Receive it u 


the * ſame ſpurat that we give it you, 
which 15 no other but to carry you wholly 
to God without reſerve. Our deſign ts 


be a et uo —_— 


y 
; 


* 
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to encourage the ſimple and the little 


ones to go to their father who loveth 
their humble confidence, and whom di/+ 
trufl very much difpleaſeth. Seel not for any 
thing in it but the love of God, and retain 
always a ſincere defire of your ſaluation, 
and ye ſhall certainly find it. | 
We don't at all pretendilo raiſe our opi- 
nion above that of others, but we ſincerely 
declare the experience we have had, both. 
in ourſelves and others, of the advantage 
that there is to be found in the uſe of this 
plain and ſimple manner of going to God. 


Fuge keen dd, ut are uf 


ſecmed, and ſpeak only of the ſhort and eaſy 
method of prayer, it is becauſe the treatiſe 
being n, only for this, it can't ſo well 
treat of any thing elſe. . | 
Ii is certain that whoſoever reads it in 
the 3 in which it was written, will 
ing that's ſhocking or uneaſy ; 
they will be farther confirmed in the truth 
which it contains, would they but make a 
competent trial of it. ; 
It belongeth to thee, O bleſſed 7E. 
SUS! who loveſl fumplicity, and who 
A-3 takeſt 


"Ou. 


6 The Author's Preface. 
takeſt thy delights in being with the 


children of men, Prov. vii. g1, Hat is, 
with thoſe amongſt men, who are truly 
willing to. become children: it belongeth to 
thee, I /ay, lo give the due . eſteem 
to ths liltle work, by unpronting it on 
the heart, and inclining thoſe w. ſhall 
read it, to /ceh thee in ther heart where 
thou deſireſt to receive the marks their 


love, and to give them the teſtimonies of 


thine. The ive themſelves of theſe good 
things by — Own 2 I. 2 
O thou God of love ! O thou filent NORD 
'tts thy work to make thy/elf to be beloved, 
taſted, and heard. Thou canſt do it, and 
| 4 am confident thou wilt do it to the ſoul 
that gives 1u/elf up to thee. 


Glory he to thy name for ever. 
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| SECT, IT. 
That all have ability to pray. 


2 men are capable of ce | 
and therefore tis a dreadful 


unhappinels that generally all f 
ſons almoſt do imagine that . 

are not called to prayer. But oy 
are all called to prayer, like as wg 


are all Sales to falyation. | 
Prayer | 


* 
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takeſt thy delights in being with the 
children of men, Prov. vii. 31, lat is, 
with thoſe amongſt men, who are truly 
willing to. become children it belongeth to 
thee, I Jay, lo give the due value and eſteem 
to thas laitle work, by unpronting it on 
ihe heart, and inclining thoſe os ſhall 
read it, to /ceh thee in their heart where 
thou defireſt to receive the: manks their 
love, and to give them the teſtimonies of 
thine. They deprive themſelves of theſe good 
things by ther own fault. It is thy work, 
O thouGod of love ] O thou ſilent WORD ! 
'tts thy work to make thy/elf to be beloved, 
taſted, and heard. Thou canſi do it, and 
| 4 am confident thou wilt do it to the ſoul 
that gives t/elf up to thee. 


Glory he to thy name for ever. 
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3 | | SECT. J. 
That all have ability to pray. 


A men are capable of prayer ; 

and therefore tis a dreadful 

unhappineſs that generally all per- / 
ſons almoſt do imagine that they 
are not called to- prayer. But we 
are all called. to prayer, like as We | 
rare all called to alyation, 


Prayer | 


8 4, Sort and Eaſy 


Prayer is no other thing but the 
application of the heart to God, and 
the inward exerciſe of love. St. Paul 
enjoins us to pray without ceaſing 
1Thefl. v. 17. And our Lord faith 
1 jay unto you all, watch and pray. 
Mark xii. 33, 37. All then 
may pray, and all ought to pray. 
But I confeſs, all cannot meditate, 
and that but very few are fitted for 
it. So it is not this prayer of me- 
ditation which God requires, nor 
which we defire of you, my dear- 
eſt brethren, whoſoever you be 

that would be ſaved. Come ye 
therefore every one to pray; ye 
ought to live by prayer, as ye ought 
to live by love. J counſel. you lo buy 
of me gold tried in the fire, that you 
may be rich. Rev. iii. 18. It i is moſt 
ealy for you to obtain it, yea, more 
than you can imagine. Come allje 
that are athirſt unto theſe living waters ; 
and don't amuſe your ſelves to et o 
breken 


broken ciſterns that can hold no water. 
Jo. vii. 7. Jer. it. 13. Come 
all ye hungry hearts, which find 
not any thing that can content 
you, and you ſhall be fully ſatisfi- 
ed. Come ye poor afflicted ones, 
ye who are oppreſſed with trouble 
and ſorrows, and ye ſhall be com- 
forted. Come ye that are ſick to 
your Phyſician, and fear not to ap- 
proach him becauſe you are weigh- 
ed down with maladies: lay open 
to him all your diſeaſes, and ye 
ſhall be relieved. Come ye child - 
ren to your Father, and he will re- 
ceive you with the arms of love 
Come ye poor wandring and ſtrags. 
ling ſheep, draw nigh to your Shep- 
herd. Come ye finners near to 
your Saviour. Come ye dull and 
Ignorant. ones, ye are all fit for 
prayer, even ye who think yours 
ſelves incapable thereof, are moſt 


of all fitted for it. Come all of you. 


without 
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without exception, Jeſus Chriſt cal- 
leth you all. Yet let not thoſe who 
' are without an heart come, for they 
only are diſpensd from coming ; 
for there muſt be an heart to love. 
But who is without an heart? O 
come then and give this heart unto 
God; and learn the manner of do- 
ing it. All who are willing to pray 
can eaſily do it with the aſſiſtance 
of the ordinary graces, and of the 
gifts of the Holy Spirit, which are 
common to all Chriſtians. 

Prayer is the key to ſupreme 
happineſs. It is the effectual means 
of delivering us from all vices, and 
of acquiring all virtues : for the 
great means of becoming perfect, is 
to walk in the preſence of God. 
This he ſaid himſelf, Walk in my 
preſence, and be perfect. Gen. xvii. 
„ 3 8 alone that can give 
you this preſence, and that can give 
it you continually. 

Therefore 
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Therefore you muſt learn a kind 
of prayer which can be made at all 
times, which doth not divert from 
outward buſineſs, and which prin- 
ces, Kings, prelates, prieſts, magiſ- 
trates, foldiers, children and la- 
bourers, women and ſick perſons, 
may all perform. This is not the 
prayer of the head, but the prayer 
of the heart. It is not a prayer of 
thought only, becauſe the ſpirit of 
man is ſo bounded, that while he 
thinks on one thing, he can't think 
on another ; but it is the prayer of 
the heart, which is not at all inter- 
rupted by all the occupations of the 
mind: nothing but irregular af- 
fections can interrupt the prayer of 
the heart; and 'tis almoſt impoſ- 
- ible for the ſoul which has onee 
taſted God, and the ſweetneſs of 
his love, to reliſh any thing elſe 
but him. 

There's nothing more eaſy, than 
"1 to 
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to have God, and to taſte (or de- 
light in) bim. He is more in us 
than we ourſelves. He deſires 


more to give himſelf to us, than 


we do to poſſeſs him. All conſiſts 
in the right manner of ſeeking him, 
which yet is ſo eaſy and ſo natural, 
that the very air which we breathe 
is not mare ſo. And even you 
who think yourſelves ſo dull, as 
that you are not good for any 


thing; you (I ſay) may live by 


prayer, and upon God himſelf, as 
eaſily and as continually as ye live 
by the air which you breathe. Shall 
ye not then be highly criminal if 
ye don't do it? But doubtleſs ye 
will-do it when ye ſhall have learn- 
ed the way, which is indeed the 
the eaſieſt that can be. es 


Ser. II. 


* 
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-  Szxer II. | 
Of the right Manner of Prayer. 


F are two ways of in- 
troducing ſouls into prayer, 
which they may and ought to uſe 
for a certain time. The one is, 
Meditation; the other is, Meditation 
upon Reading. 5 
Meditation upon Reading is noth- 
ing elſe, but to take ſome weight 
truths, which afford matter bot 
for ſpeculation and practice; but 
eſpecially for the latter, and to 
proceed in this manner. rfl, You 
ſhall take the truth, ſuch as you 
are pleaſed to chuſe, and read two 


or three lines of it in order, that 


you may taſte and digeſt them, en- 


deavouring to draw out the juice 
B | or 
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or ſubſtance of them, and to tec fix'd 
to the place which you read, fo long 


as you fimd any reliſh in it, not paſ- 


ſing further till that place become 
inſipid unto you. 

Then you muſt take as much 
more, and do juſt the ſame, not 


reading above half a page at a time: 


for it is not ſo much the quantity 
of reading that is profitable, as the 
manner of reading. 'Hence'thoſe 
who run apace cannot improve by 
what they read, any more than the 
bees can draw out the juice ofthe 


flowers by fly ing over them; without 


reſting upon them. To read much, 
ſerves more for ſchool learning 
than for ſpiritual knowledge: but 
to profit really by ſpiritual books, 
_ muſt be read in the manner 

above expreſs'd ; and Fm ſure, that 
if any did ſo, they wonld*by read 
ing gradually accuſtom themſelves 


tO 
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to prayer, andi hecome very much 
diſpos d for it. 

T — — help to prayer) i is, Me- 
dilalion, which is performed in a ſea- 


ſon ſet apart for it, and not in the 


time of: reading. I think it might 
be good to enter upon it in chis 
manner: After having placed yours 
ſelf in the preſence of God, by an 
act of faith, you muſt read ſome- 
thing that's ſubſtantial, and ſtop 
gently. upon it; not that you may 
reaſon, but only to fix your mind ; 

remembering that the principal ex- 
erciſe ought ta be the preſence of 
God, and that the ſubject ſhould 
ſerve more; to ſtay your mind 
than to employ your reaſon. 
A firm belief of God being pre- 
ſent in the ground of our hearts, 
mult needs engage us to ſink down 
into ourſelves, gathering all the 
* Inward, and hindering them 


B 2 | from 
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from being ſcattered abroad; which 


is a powerful means of ridding us 
from a multitude of diſtrations, 
and of removing us far from out- 
ward objects, that we may ap- 
proach unto God, who cannot be 
found but in the inward ground of 
ourſelves, and in our centre, which 
is the Holy of Hokes, where he 
dwells, Yea, he promiſes that 7 
any man do his will, he will come unto 


im and make his abode in ſum. Jo. 


xiv. 22. St. Auſtin accuſes himſelf 
for the time which he had loſt, in 
not having at firſt ſought God aſter 
this manner. 

When therefore any one is thus 
funk and introverted into himſelf, 


and throughly penetrated with a 
living ſenſe of the divine preſence 


in his inward ground ; when the 
thoughts are all gathered up -and 
retir'd from the circumference to 

| the 
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h the centre; which indeed is ſome- 
s what painful in the beginning, but 
, afterwards becomes moſt eafy, as [ 


— ſhall ſhew you hereafter. When 
* I ſay, the ſon] is thus recollected 


e into itſelf, and when it is employ - 
f ed ſweetly and gently about the 
h EU truth it bath read, not in reaſon- 
E ing much upon it, but in favouring 
f and taſting it, and in exciting the 
0 will by affection, rather than in 
& applying the underſtanding by con- 
If ideration : the affettion being thus 
n ſtirred up, we muſt leave it to 
I 


reſt ſweetly and in peace, that it 
may ſwallow down what it has taſt- 
ed: for ſuppoſe one ſhould but 
, chew an excellent bit, and indeed 
a relifh it, yet if he did not forbear 
C a little this motion, ſo as to ſwal- 
e low it down, he could not be nou- 
d riſhed by it. So in like manner, 
0 when the affection is moved, if we 
U would go on to move it ſtil, we 


B2 mould 
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ſhould extinguiſh its fire, and there- 
by deprive the ſou] of its food ; 
and therefore it muſt neceſſarily 
ſwallow down what it hath chew'd 
and taſted, by a little repoſe full 
of reſpect and confidence. This 
method is moſt neceſſary, and 
would advance a ſoul more in alit- 
tle while, than any other is capa- 
ble of doing in ſeveral years. 

But as I have hinted, the prin- 
cipal exerciſe ought always to 
be the view of the divine pre- 
lence: this alſo we ought to per- 
form in the moſt faithful manner 

ve can: to call in our. thoughts 
whenſoever they begin to wander. 
This is a ſhort and effectual wa 
to combat all d iſtractions, becauſe 
if any would oppoſe. them directly, 
they but irritate and enereaſe them, 
whereas by ſinking down in the 
view and faith. of the divine pre- 
_ ſence, and fimply recolleQting our- 
| ſelves, 


* 
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ſelves, we combat them indirettly, 
and without thinking of them, 
though in a moſt powerful manner. 

I likewiſe admoniſh all begin- 
ners not to run from one truth to 
another, or from one ſubject to 
another; but to hold by one and 
the ſame ſo long as they find any 
reliſh in it. This is the way quickly 
to enter and penetrate into the 
truths-propoſed, to taſte them, and 


to have them imprinted upon us. 


I faid, 'tis difficult in the begin- 
ning for one to recollett himſelf, 
becauſe of the habit that the ſoul 
has gotten to be wholly without 
in things relating to the body ; but 
when 'tis a little accuſtom'd. to re- 
collection by the violence which it 
has done to itſelf, this becomes 
mighty eaſy unto. it; not only be- 
cauſe it acquires this habit, but alſo 
becauſe God, who ſeeks to commu- 
nicate himſelf to his creature, ſends 
it ſuch abundant graces and ſuch 
an 
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an experimental taſte of his pre- 
ſence, as render it moſt ealy and 


delightful. 


— 


 SxcrT III. 
For thoſe who cannot read. 


| HOSE who cannot read, 
are not hereby depriv'd of 
{the benefit of) prayer. JESUS 
CHRIST is the great book written 
without and within, which will 
teach them all things. | 

They ought to take this me- 
thod : firſt, They muſt learn this 
fundamental truth, that the kingdom 
of God is within them; Luke xvii. 
21, and that there it muſt be 

' fought. | 
They who have the care of ſouls 
ought to teach their people to pray, 
even 


"Y 
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even as they teach them the cate- 
chiſm. They teach them the end for 
which they were created, but they 
don't ſufficiently inſtrutt them how 
to come to the enjoyment of this end. 
I could wiſh they would teach it 
them in this manner : namely, 
that they ought to begin by a pro- 
found att of adoration; and of ſelf- 
abaſement before God, and there- 
with ſhutting their bodily eyes, en- 
deavour to open thoſe of the ſoul; 
then they are to gather it wholly in- 
ward, and to exerciſe themſelves 
directly with the -preſence of God, 
by a lively faith that God is in us; 
not ſuffering their thoughts and ima. 
ginations to wander” abroad, but 
keeping them in captivity and ſub- 
jection as muchas they are able. | 
Then let them ſay thus the Lord's 
Prayer underſtanding in ſome mea- 
ſure what they ſay, and beheving 
that God, who is within their ſoul, 
is 
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is very villing to be their Father. 
Being in this diſpoſition, let them 
beg their neceſſaries of him, and 
having pronounced this word F A- 
HER, let them continue ſome 
moments in ſilence with much re- 
verence, waiting that this their 
heavenly Father may be pleaſed to 
diſcover unto them his will. 
At other times, the Chriſtian 
conſidering himſelf as a child that's 
quite ſpent, and all over filthy 
through his repeated falls, and who 
has no power either to ſtand on 
his legs, or make himſelf clean, let 
him lay open his ſhameful condition 
to his father in an humble manner, 
adding every now and then ſome 
expreſſions of love and regret, and 
again remaining in ſilence. There- 
aſter going on with the Lord's Pray- 
er, let him pray this king of Glory 
to reign in him: giving up himſelf 
to him indeed, to che end that he 
may 


_ 


Method of Prayer. 23 
may do it, and ſurrendring to him 
the juſt right which che hath ove 
him. grit 

If he perceive an” Inclination to 
peace and ſilence, he ought not to 
proceed, but to abide in that ſtate 
while it laſteth. After which he may 
go on to the next petition, vz. Thy 
will be done in earth as it is done in hea- 
ven, Mat. vi. 10. Whereupon theſe 
humble ſuppliants are to deſire that 
God may accompliſh all' his will in 
them and by them: they muſt give 
their heart and their liberty unto 
God, that he my difpolſe thereof 
at his pleaſure; and ſeeing that 
the peculiar work of the will ſhould 
be to love, they muſt deſire to 
love, and alk of God his pure 
love. But this ought to be done 
in a calm and peaceful manner, 
and ſo of the reſt of the Lord's- 
Prayer; which the above- named 
perſons may very well teach them,. 
Again, 
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Again, They may place them- 
ſelves as ſheep before their ſhep- 
herd, and aſk of him their true 
ſubſtantial food. O divine fhep- 
herd ! Thou feedeft thy ſheep with thy- I | 
felf, and thou art their daily bread. 
They may alſo lay before him. I | 
the neceſſities of their ſamilies: 1 
but all muſt be done in this i 
direct and principal view of faith 
that God 1s within us. L 
Whatſoever men figure out or 
repreſent unto themſelves as God, I} 1: 
is not God; a lively faith of Ii 
his preſence is ſufficient: for a 
we muſt not form any image I} 1c 
of God, tho“ we may indeed of d 
Jeſus Chrift ; beholding him as a I g1 
child, as crucifed, or in any other } ta 
ſtate or myſtery, provided that an 
the ſoul do always ſeek him in its Þ th 
_ own centre. Again, We may con- ini 
| fider him as our Phyſician, and vil 
preſent unto him our n. be 
rom 


. 
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he may heal them: but ſtill with- 
out any effort or violence, and 
with ſome little filence interpoſed 
from time to time, ſo that the ſi- 
lence may be mixed with action; 
thus by degrees increaſing the ſi- 
lence, and leſſening the diſcourſe, 
until in the end by means of yield- 
ing gradually. to the operation of 
God, he may get the aſcendant in 
us; as we ſhall note hereafter.-- - 

When once the preſence, of God 
is given, and the ſoul begins b 

little and little to reliſh the ſilence 
and ſtillneſs, this experimental 
ſenſe of the divine preſence intro- 
duceth it into the ſecond de- 
gree of prayer; which is at- 
tained both by ſuch as can read, 
and -ſuch. as .cannot, by taking 
the method above deſcribed ;-tho' 


indeed God does favour ſome pri- | 
vileged ſouls with it even from the 


beginning. 4 55.871 
C SECT 
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ht 


4 1 SxcT, IV. | 
1 Of the Second Degree of Prayer. 
ls we call the prayer of 


fimplicity ; for when the ſoul 
hath exerciſed itſelf for ſome time, 


as aforeſaid, it feels by degrees that 


it can recollect itſelf more eafily, 
and prayer becomes eaſy, ſweet, 
and delightful ; it knows now that 
this is the way to find God, for 
it feels the ſavour of his oint- 
ments, But then it muſt alter 
its method, and fee to perform 
faithfully and couragiouſly what 
I am a going to ſay, without being 
troubled at what may be alledged 
concerning it. 
Fi, So ſoon as the ſoul recol- | 
lecteth and placeth itſelf in the pre- 
fence of God with faith, let it con- 
| tinue * 


1 
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tinue thus a litle in awful fi- 
lence. | | 

But if from the beginning, it 
feels ſome little ſenſe of the divine 
preſence, let it ſtop there without 
troubling itſelf about any thing, or 


proceeding further ; and let it hold 


what is given it, ſo long as it laſt- 
eth. If chis paſſeth away, then let 
it ſtir up its will by ſome tender af- 
fecion; and if by the means of the 
firſt affection it finds itſelf placed 
again in its ſweet peace, let it con- 
tinue therein, We muſt blow the 
fire gently, and when it is once 
kindled, ceaſe to blow it more ; for- 
if one ſhould go on to blow till, he 

would but extinguiſh it. | 
I adviſe above all, thatno one may 
ever conclude his prayer without 
continuing for ſome time towards 
the end in a reſpetiful ſilence. 
'Tis likewiſe of great importance 
for the ſoul to go to prayer with 
9 Ca courage, 
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courage, and that it bring along 
with it a pure and diſintereſted 
love : let it not go ſo much to re- 
ceive any thing from God, as to 
do his will. For a ſervant who 
ſerves his maſter only according as 
he rewards him, is indeed unwor- 
thy of any reward at all. - Go 
therefore to .prayer, not ſeeking 
any thing, but only to be as he 
olenſerk, This wilt preſerve in 
you an evenneſs of ſpirit, and keep 
you from wondering either at 
God's repulſes, or your own dri- 
neſſes. 


8 — * 


ser. V. | 


Of Spiritual Dre 
"HOUGH God hath no other 


deſire, but to communicate 
himſelf to the ſoul that loves and 
5 ſeeks 
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ſceks him; yet he often hideth him- 
ſeif, that be may rouze it from its 
lazineſs, and oblige it to ſeek after 
him with love and fidelity. But 
O! With what bounty doth he re- 
ward the faithfulneſs of his beloved 
foul? And how much are his 
withdrawings followed with di- 
vine confolations! Some are apt 
to think, that tis a greater ſign of 
fidelity, and argues more of one's 
love, to ſeek him with the preſſing 
efforts of the head, and ihe force 
of one's own activity; ; Or that theſe 
will quickly make him return. No: 
believe me (dear fouls) this is not 
at all the conduct of this ſtate of 


prayer; for tis neceſſary, that with 


a loving patience, a contrite, lowly, 
and humble regard, 4 frequent, but 
peaceable affettion, and à reſpect- 
ful filence, ye wait for the return 
of your Beloved. Vou will let him 
fee, by this manner of acting, that 
C 3 tis 
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tis him alone, and his good plea- 
ſure, that you love, and not the 
8 you may have in loving 
im. Therefore, Be not impatient 


in the times of darkneſs, ſuffer the delays 
and ſuſpenſions of the con 2 God: 
be 7 ee 505 mind, 
and thereby ſhall the Es ** grow 
and be _ Ecclus. it. 1, 2, 3. 

Be ye always patient in prayer, 
and though ye ſhould not make 
any other all your life-time, but to 
wait in a humble, reſign'd and con- 
tented ſpirit, for the return of your 
Beloved ; Oh ! you ſhould pray 
to excellent purpoſe : in the mean 
time you might pour. out ſome ex- 
preſſions of love. This way of 
e doth mightily pleaſe 

od; and more powerfully pre- 
vails with him than my other ! 


SECT» 
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Sect, VI. 
Of Refignation, 


E R E reſignation - and 
11 the entire ſurrender of our- 
ſelves unto God muſt begin; 
namely, by being convinced, that 


whatſoever befals us from one mo» 


ment to another, and whatſoever 
we want, is in the order and will 
of God. This convittion will 

render us content with every thin 
and make us look upon all that 
happens to us as coming from God, 
and-not from the creature. I ear- 
neſtly beſeech and conjure you my 
deareſt brethren, whoſoever you 
be that are willing indeed to give 
7 e unto God, never to take 
ack yourſelves again, when ye 
have once given yourſelves to 
| him; 
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him; but believe, that a thing 
which is given away, is no more 
at your diſpoſal. 

Reſignation is that which is of the 
greateſt conſequence in the whole 
Chriſtian path: nay, tis the key 

of the whole ſpiritual life. Who- 
ſoe ver doth fully reſign himſelf, 
{hall in a ſhart time become per- 
fectly united unto Chriſt. We muſt 
therefore keep firmly to reſigna- 
tion, without attending to reaſon- 
ing ſuggeſtions. A great faith 
makes a great reſignation: we 
ought to commit ourſelves unto 
God, Hoping 1 205. 1 all hope, Rom. 
iv. 18. 

" Refignation is a 3 off all 
care of ourſelves, that we may 
leave all that concerns us entire! 
to the conduct of God. All 
Chriſtians are exhorted thus to for- 
fake and refign themſelves; for 


our Lord faid unto all in general, 


Matt. 
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Matt. vi. 25. Take yeno thought for 
e morrow : for your: heavenly Fa- 


ther knoweth what ye ſtand in need of. 


Prov. iii. 6. Think on him in all thy 
ways, and he will direct thy paths. Che? 


xVi. 3. Commit thy ways unto the 


Lord, aud he will eftabhſh thy thoughts. 
Again, Pſalm xxxvil. 5. Commit thy 
whole way unto the Lord: truſt alſo in 
him, and he himſelf will do it. 

Our reſignation then ought to 
be an entire forſaking and aban- 
doning our all unto God, both 
with reſpe& to time and eternity 
forgetting ourſelves in a great mea- 
ſure, and thinking on God only: 
by this means the heart remains 
always free, contented, and diſen- 
gaged. 5 i 

As to the practice of this virtue, 
it confiſts in a continual forſaking 
and loſing all ſelf-will in the will of 
God; in renouncing all particular 
inclinations, how good ſoever they 
8 may 
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ſeem to be, as ſoon as we feel 
them ariſe in us, that we may 
always ſtand in the indifference, 
willing only what God hath willed, 
and be indifferent as to all 
things that regard either the body 
or the ſoul, temporal or eternal 

goods; forgetting what is paſt, 
giving up the time preſent unto 

od, and leaving to his providence 
that which is to come; being con- 
tented with what happens every 


moment, ſeeing it brings 855 


with it the eternal order of Go 
concerning us, and which is a de- 
claration of his will; not attribut- 
ing any thing that befals us to the 
creature, but beholding all things 
in God, and conſidering them 
as coming infallibly from his 
hand, our own fin only excepted. 
Suffer yourſelves therefore to 
be governed by God, as it 
mall pleaſe him, both with re- 
4 | We ſpect 
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ſpect to your outward and inward 


te. | 


SECT. VII, 


Of Sufermgs, 


E content to ſuffer whatſoever 
"God ſhall ſee fit to lay upon 
you, If you love him purely, you 
will in this life ſeek him, as 
much on mount Calvary, as upon 
Tabor. 


You muſt love him (I fay) as 


much upon Calvary as Tabor, ſince 
that is the place where he diſcovers 


the moſt of his love. | 
Do not like to thoſe Perſons who 
give themſelves unto him at one 
time, andtake themſelves back again 
at another. They give themſelves 
up to be carefled, but they _-_ 
| ack. 
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back themſelves again when they 
are crucified, or at leaſt go to ſeek 
for their conſolation in the crea- 
ture. 
No, no, (dear fouls) you will 
never find true conſolation, but in 
the love of the croſs, and an entire 
reſignation of your wills. He that 
| hath no reliſh of the croſs, ſavoureth 
not the things that be of God! Matt. 
xvi. 23. Tis impoſſible to love God 
without loving the croſs ; and in- 
| deed a heart which hath the reliſh 
of the croſs, findeth even the moſt 
bitter things to be ſweet, pleaſant 
and delightful. The hungry ſoul 
Andelſi bitter things ſweet, ' Prov. 
xX xVIi. 7. Becauſe the more it hun- 
gers after God, the more doth it 
chunger after the croſs. The croſs 
bringeth the ſoul to God, and 
God giveth the croſs to n the 
ſoul. 
The men ſign. of the internal 
ad- 
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advancement is, if one advanceth 
in the croſs, Reſignation and 
the croſs go hand in hand toge- 

Whenſoever any thing occurs to 
which you feel a repugnancy reſign 
yourſelves immediately to. God 
with reſpect to this very thing; and 
give up yourſelves as à ſacrifice 
unto him; then ye ſhall ſee that 
when the croſs cometh, it will not 
be ſo very heavy, becauſe ye have 
willingly accepted it. Which not- 
withſtanding will not keep you from 
feeling the weight of it; as ſome 
imagine, that the ſeeling the crols 
is not to ſuffer: for to feel ſuffer- 
ing is one of the principal parts of 
ſuffering itſelf. Jeſus Chriſt choſe 
to ſuffer the utmoſt ſharpneſs of 
ſufferings. We often bear the croſs 
in weakneſs, at other times with 

gh ARTS D — ſtrength: 
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ſtrength : all ought to be equal to 
us in the will of God. 


99 
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Sker. VIII. 


Of the Myſteries of our Redemption 
th rough Jeſus Chriſt. 


OME may objett unto me, that 

at this rate one cannot have 
any ſenſe of the myſteries impreſ- 
ſed upon him: but tis quite other- 
wiſe, for theſe are given in reality 
to the ſoul. Jeſus Chriſt to whom 
we reſign ourſelves, and whom 
we follow as the way, whom we 
hear as the truth, and who animat- 
eth us as the life, Jo. xiv. 6. Unit- 
ing himſelf to the foul, makes it to 
bear all his ſeveral ſtates. Now to 
| bear the ſtates or conditions of Je- 


Jus Chriſt, is a far greater thing than 
barely 
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barely to confider the ſtates of Feſus 
Chriſt, St. Paul did bear in his 
body the ſtates of Jeſus Chriſt. . I 


bear (ſaith he) in my body the marks 


of the Lord Feſus; Gal. vi. 17. but 
he does. not ſay that he reaſoned 
upon them. EY; 
In this ſtate of reſignation; Jeſus 
Chriſt oſten giveth us ſome views of 
his ſtates after a very particular 
manner. Then it behoveth us to 
receive them, and to ſuffer our- 
minds to be applied to any thing 


that pleaſeth him; taking equally 


all the diſpoſitions that he ſhall ſee 


fit to place us in, not chuſing any 


one of ourſelves but only this, of 
continuing always with him, of af- 
tettionatetly deſiring him, and of 
giving up ourſelves entirely to 
him; receiving with an evenneſs 
of mind all that he doth give us, 
whether light. or darkneſs, fruitful- 
nels or barrenneſs, ſtrength or 

weakneſs, 


by 
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vweakneſs, ſweetneſs, or bitterneſs, 
_ temptation, pains, troubles, or 

doubtings; nothing of all theſe 
ſhould ſtop us. There are ſome 
perſons whom God doth apply for 
the ſpace of whole years to a feel- 
ing ſenſe of ſome one or other of 
theſe myſteries. The ſimple view 
or thought of ſuch a myſtery, ga- 
thers them inwards ; therefore they 
ought to be faithful to it: hut when 

God removes it from them, then 
let them willingly be deprived of 
it. There be others who are troubl- 
ed becauſe they cannot think of any 
one myſtery ; but this is without 
reaſon, ſeeing that the affettionate 
attention of the mind to God, in- 
cludeth all particular devotion : 
and whoſoever is united to God 


alone by finding his reſt in him, is 
indeed applied to all the myſteries 


in a more excellent manner. He 
1 1 that 
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that loves God, loveth every thing 
that proceedeth from him. 


— — — — — — — 


Scr. IX. 
Of Virtue. 


HIS is the ſhort and certain 

way to acquire virtue ; be- 

cauſe God, being the principle of 
all virtue, to polleſz him is indeed 
to poſſeſs all virtue; and the nearer 


| 
F 
Þ we approach unto this poſſeſſion, the 
; 
, 


more we have of virtue in an emin- 
ent degree. Again, 1 ſay, that all 
virtue which is not given — with= - 
in is but a maſk of virtue and is 
like agarment which is put on or 
off at pleaſure. But the virtue 
that is commumnieated from within 
is the only true eſſential and per- 
mwanent virtue: The beauty of the 
Y king's daughter cometh from wathin-; 
PL 44. 1, vulg. and of * 
| | there 
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there are none who prattiſe it 
more vigorouſly than theſe, tho' 
they do not think of the virtue in 
particular. For God. to whom 
they keep themſelves united, makes 
them to perform it in all its kinds. 
O what hunger have theſe devout 
ſouls after ſufferings ! They think 
only on what may pleaſe their be- 
loved, and fo they begin to neglect 
themſelves and contemn them- 
ſelves: the more they love their 
God, the more do they. hate them- 
ſelves and diſreliſn the creatures. 
O if men could but learn this moſt 
ealy method, which is fitted for 
every one, for the dull and ignor- 
ant as well as the learned, how ea- 
ſily would the whole church of God 
be reformed! There needs no 
more but to love. Love (ſaith St. 
Auſtin) and do then what ye will, For 
when we love indeed, we can- 
not will any thing that may diſ- 

pleaſe 
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pleaſe our beloved. God is love, 


and he that abideth in love dwelleth in 


16. 


«*« 


God, and God in him. 1 ſohn iv. 


Scr. X. 
Of Mortiſication. 


Say further, that tis next to im - 


1 poſſible for one ever to arrive 


at the perfect mortification of his 
lenſes and paſſions by any other 


way than the love of God. The 


reaſon is very plain, for it is 
the ſoul that gives life and vi- 
gour to the ſenſes; and likewiſe 
the ſenſes which irritate and raiſe 
the paſſions. A dead man hath no 
more any ſenfe or paſſion left in 
him becauſe of the ſeparation which 
is made betwixt the ſoul and the ſen- 


| ſes. All the labour which is done 


— 
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body, but can never blunt the edge 
or vigour of the ſenſes, for the rea- 


in the outward part carries {till the 
foul more outwardly into the thin 

to which it doth apply itſelf more 
ſtrongly. It is in theſe things, that 
it exeris itſelf moſt: as for exam- 
ple: being applied directly to ſtrict- 
neſs and rigour in externals, it is 
wholly turned that way, and there- 
by invigorates the ſenſes inſtead of 


. mortifying them. For it is only 


from the application of the ſoul 
that the ſenſes can draw any 
thing of force or vigour, and 
the more the ſoul is in them, the 
more doth. it ſtill enliven them. 
This life of ſenſe doth move 
and provoke the paſſions, ſo far 
is it from extinguiſhing them. 
Auſteries may well weaken the 


ſon juſt now mention d. One thing 
alone can do it, which is this, that 
the foul by the means of recollec - 


| tion 
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tion be turn'd wholly inward or 
within itſelf, to the end it may be 


taken up with God, who is there 


preſent. If the ſoul turn all its vi- 
gour and force within itſelf it is ſe- 


parated from the ſenſes by this very 


action alone, and ſo employing its 
whole force and ſtrength within, it 
leaves, the ſenſes without vigour ; 
and the more it advances and ap- 
proaches to God, the more it is ſe- 
parated and disjoyned from itſelf. 
This is the reaſon why thoſe per- 
ſons in whom the attractions, of 
grace are ſtrong, do find them- 
{elves wholly weakened in the out- 
ward man, fo as many times to 


ſwoon or faint away. I don't by 


this mean, we ought not at all to 
mortify ourfelves ; no! for mortifi- 
cation muſt always accompany pray- 
er, according to the meaſure of 
every ones ſtrength, and circum- 
ſtances. But I ſay, that none ought 

| tO 
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to make mortification their chief 
exerciſe, nor abſolutely. to tie 
themſelves to ſuch and ſuch au- 
ſterities; but by ſimply following 
the inward attraction and em- 
ploying themſelves with the divine 
preſence, without thinking of mor- 
tification in particular, God does 
make them to undergo all ſorts of 
it: and he gives no reſpite to the 
ſouls that are faithful in ſurrender- 
ing themſelves unto him, until he 
has mortified in them all that re- 
mains there to be mortified. 

Therefore we muſt keep ourſelves 
only attentive to God. All perſons 
are not capable of outward auſte- 
rities, but all are capable of this. 
There are two oſ our ſenſes, in the 
mortifying of which we cannot well 
exceed; namely, the ſeeing and 
the hearing; becauſe theſe take in 


che ſpecies and ideas of things; but 
God 


„ 
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God doth it effectually, we need 
only to follow his Spirit. 
The ſoul has a double advantage 
by obſerving this condutt ; name- 
ly, that according as it withdraws 
from the outward, it ſtill draws 
nearer unto God: and by ap- 
proaching unto God, beſides the 
ſecret power and virtue it receives 
which ſupports and preſerves it, it 
neceſſarily departs as far from ſin, 


as it approaches nearer to God; 


till at laſt it is brought to an | has 
bitual converſion. 


— 5 OÞ —— — 
/ Converſion. 


URN ye and be converted unto 
God in the bottom of your hearts, 
according as you have deeply re- 
volled from him, Iſa. xxxi. 6. vulg. 
Converſion 


g 
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Connerfion is nothing elſe but the 


turning away from the creature to 
return unto God. 

The ſoul being once converted, 
or turned to Cod, finds a very 
great facility to continue thus turn- 
ed unto him: and the more it con- 
tinues turned, the nearer it ap- 
proacheth God, and cleaveth to 
him; and the nearer it approach- 
eth God, the farther doth it neceſ- 
ſarily withdraw from the creature, 


which 1s oppoſite to God. So that 


hereby the ſoul is, ſo powerfully 
confirmed in' its converſion, that 


it becomes habitual, and as it were 


natural unto it. But you muſt 
know that this is not done by any 
violent working or exerciſe of the 
creature. The only exerciſe it 
can and ougbt to do on its part, is 

by the grace of God, to exert a 
firong endeavour to turn and ga- 
er itſelf in ward; after which there 


E 
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is nothing more to be done, but to 
remain thus turned towards God 
in a continual adherence unto him. 

God has an attractive virtue; which 
draweth the ſoul always more and 
more ſtronglyto himſelf, and indraw- 
ing it he purifies it; juſt as we ſee 
the ſun drawing up a thick vapour 
to itſelf; it attraQts it gradually, the 
vapour uſing no other endeavour, 
but to let itſelf be drawn by the ſun; 
which the nearer. it brings it to its 
ſelf, the more it ſubtiliſes and pu- 
rifies it. There is only this differ- 
ence, that this vapour is not drawn 
freely, and followeth not volun- 
tarily, as the foul doth. | 

This manner of introverting or 
turning inward, is moſt ealy, and 
advanceth the ſoul not by con- 
ſtraint or violence, but by her moſt 


natural propenſion-or bias to God, 


becauſe he is. our center of reſt, 


The centre hath always a moſt 


E powerful 


50 A Short and Eaß 
powerful attractive virtue; and the 
more eminent and ſpiritual the 
centre 1s, the more violent and im- 
vous is its attrattion or mag- 
netiſm, and the more difficult it is 
to ſtop it. | M7 
But beſides the attractive virtue 
of the centre, there is alſo given 
to all the creatures a mighty ſtrong 
propenſion to a re- union with their 
centre: hence the moſt ſpiritual 
and perfect have this inclination 
ſtrongeſt in them. No ſooner does 
a thing return towards its centre, 
thanit precipitates with an extreme 
ſwiſtneſs into it, if ſo be that 
it be not ſtopt by ſome invincible 
- impediment in the way. A 
ſtone in the air is no ſooner 
let go, towards the earth, than by 
its own proper weight it tends to 
it as its centre. _=_ ſo is it with 
the water and fire, which unleſs 
they are hindred, run inceſſantly 
| tO 
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to their centre. And thus it is that 
the ſoul, by the ſtrong endeavour 
which it uſes to gather itſelf in- 
ward, being once turned into this 
propenſion to its center, falls gra- 
dually into its centre, without any 
other effort but the veight of its 
love; and the more it continues 
peaceable and calm, without its 
own motion, the more ſwiftly doth 
it advance, becauſe it gives the 
more place to this attractive and 
central virtue, to draw it ſtrongly 
unto itſelf. l 

We ought then to make the 
recolletting ourſelves the moſt in- 
wardly that is poſſible, the chief 
concern, and not be troubled at 
the pain and difficulty which this 
exerciſe may give us; for that will be 
very ſoon recompenced by a won- 
derful concurrence- on God's part, 
which will render it moſt ealy ; 


provided we be faithful, meekly 
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and gently to call back our heart, 
by a little ſweet and peaceful re- 
treat, and by ſerene and tender af- 
feftions, whenever it is withdrawn 
through diſtractions or outward bu- 
ſineſs. When at any time the paſ- 
ſions ariſe, a little retreat inwards 
unto God, who 1s there preſent, 
doth allay them with great facility: 
any other way of engaging with 
them does rather exaſperate than 
quiet them. 


— — — 


Scr. XII. 


Of the Prayer of God's fimple preſence. 


HE ſoul that is faithful in ex- 
erciling itſelf, as hath been 

ſaid, in love and affetticn to its 
God, 1s all amazed when it feels 
how by little and little he gets the 
entire poſſeſſion of it. His preſence 
| becometh 
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becometh now fo eaſy to the ſoul; 
that it can no more be without it; 
it has acquir'd a habit of this as well 
as prayer. The foul feels the calm 
and ang, — upon it by 
degrees: the ſilenee maketh up ns 
whole prayer, and God greeth it an 
infus'd love, which is the begin- 
ning of an unſpeakable happmeſs. 
Ol were I permieted to proceed and 
declare the infinite degrees that fol. 
low ! But here I muſt ſtop, fince 
that I write only for begmners, 
waiting tt God: ſhall be pleas'd to 
bring forth what may be ſervice- 
able for all ſtates, J | 

It muſt ſuffice only to fay, that 
then it is of great confequence to 
ceaſe. from all ſelf. activny, that 
God alone may att in us. Be fill 
and ar e that J am God 7 is 
what he adviſeth us hy David. Pf. 
45. 10. But the creature is fo fond 
of what it does itſelf, that it be · 
g | E g lieves 
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lieves it doth nothing, -if it do not 
feel, know and diſtinguiſh its own 
operation. It does not ſee that the 
ſwiftneſs of its motion hindereth it 
from perceiving its ſteps, and that 
God's operation becoming more 
ſtrong ſwalloweth up that of the 
creature; even as we ſee that the 
ſun as it ariſes, doth gradually ſwal- 
low up all thè light of the ſtars, which 
were very diltin& before he ap- 
peared. It is not for want of 
light that we cannot then diſtinguiſh 
the ſtars, but the exceſs of light. 
The caſe is the ſame here; the 
creature can't diſtinguiſh its own 
operation, becauſe a general and 
ſtrong light abſorbeth all its little 
diſtindt lights, and by his ſurpaſs- 
ing ſplendor and brightneſs makes 
them entirely diſappear. So that 
they who charge this ſort of prayer 
with idleneſs, are very much mil- 
taken: and tis for want of experi- 
N ence 
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ence that they ſay ſo. O did they 
but give themſelves. ſome little 
trouble to make tryal of it ! they 
would in a very little time know 
it experimentally. | 

I tell you therefore that this abate- 
ment of felf-attivity proceeds not 
of want, but of abundance, as any 
that will make the experiment, will 
clearly perceive. He will know 
that it is not an unfruitful filence, 
occalioned through want, but a fi- 
lence full, and unctuous proceed 
ing from abundance. 

Two ſorts of perſons are ent, 
the one becauſe they have nothing 
to ſay; and the other, becauſe 
they have too much. The caſe. is 
the ſame in this degree of prayer 
we ſpeak of. They are ſilent not 
for want, but thro' fulneſs and 
excels. 

The water cauſes death to two 
perſons i in a very different manner. 


One 
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One dieth of thirſt, and the other is 
drowned': one dieth thro' the want, 
and the other thro' the abundance 
of it. Even ſo here, it is the abund- 
ance that makes the operations to 
ceaſe. Therefore tis of great 1m- 
portance in this degree for one to 
remain in as much ſilence as poſſi- 
bly he can. | 

An infant at the nurſes breaſts 
es us a ſenſible demonſtration 
of this. It begins to move its ten- 
der lips, that it may cauſe the milk 
to come; but when the milk com- 
eth in ahundance, it is content to 
ſwallow it down, without making 
any ſenſible motion: if it ſhould 
make any, it would but prejudice 
ſitſelf by ſpilling the milk, and fo 
be oblig'd to give over. 

Juſt fo at the beginning of pray- 
er, we ought firſt of all to move 
te lips of our affection, but when 
the miſłk of grace dath flow, there is 
nothing by us to be done, but to 

abide 


= 
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abide in ſtilneſs and repoſe, gently 
ſwallowing down what is given in; 
and when the milk ceaſeth to come, 
to move again the affection a little, 
as the infant doth the lip. Should we 
do otherwiſe, we could not profit by 
the grace, which is here communi- 
cated to draw the ſoul into the re- 
poſe of love, and not to excite it 
to the multiplicity of its own mo- 
tions. : 

But what becometh of this child 
that ſwalloweth the milk fo gently 
and in peace, without moving or 
{ſtirring ? Who could believe that 
it was nouriſhed by this manner? 
And yet the more it fucks in peace, 
the more it thrives by the milk. 
What is it, I ſay, that happeneth 
to this child ? Why, it falleth aſleep 
in its mother's bolom : and like- 
wiſe the ſoul that 1s quiet and peace- 
ful in prayer, falleth oftentimes 
into a ſpiritual (or inward ) flum- 
6 ber, 
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ber, wherein all the faculties and 
powers thereof are ſilent, until they 
are prepared to enter into the ſub- 
tance of that which is given them 
tranſiently. You ſee how the ſoul 
is here led in a way that is wholly 
natural, without pain, without vio- 
lence, without ſtudy, without ar- 
tifice. 
The inward ground is not a 
ſtrong hold that is to be taken by 
canon and ſtorm: tis a kingdom 
of peace which is gain'd only by 
love. And thus if any one will but 
{ſweetly follow this little train, in the 
foreſaid manner, he ſhall quickly 
arrive at infuſed prayer. God does 
not require any thing that is extra- 
ordinary or too difficult; but on 
the contrary, a meerly ſimple and 
child - like way of proceeding doth 
pleaſe him beſt. | 

That which is greateſt and moſt 
eminent in religion, is indeed the 
eaſieſt 


:fieſt of all. This is allo true in 
atural things. Would you go to 
ſea ? Then take boat upon a river, 
and you ſhall get at it inſenſibly 
and without trouble. Would you go 
to God ? Take this ſo very ſweet 
and ealy way, and you ſhall ſhort- 
ly come at him, in a manner that 
will even ſurprize you. O if you 
would but make the trial you would 
ſoon be convinced that we have 
told you but a very little of it; for 
then your own experience would 
go very far beyond all that we have 
ſaid. O! what are you afraid of? 
Why don't you readily caſt your- 
ſelf into the arms of ellential love, 
who ſtretched them forth upon the 
crols only that he might receive 
you. What danger can there be to 
truſt God, and purely to reſign 
yourſelf to bim ? Ah! he will not 
deceive yau, unleſs it be in a very 
agreeable manner, namely, by giv- 

| ing 


the ſoul enjoys in its inward ground 
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ing you much more than you ex- 
pet; whereas they who expect 
any thing from themſelves, may 
come to hear that rebuke which 
God giveth them by the mouth of 
the prophet Iſaiah ch. 57. 10. vulg. 
Thou haſt wearied thyſelſ in the multi. 
Pliciiy of thy ways, and yet thou haſt 
never ſaid, let me reſt in peace, 


— —_—_— 


2 Ser. XIII. 
/ Reſe before God. 


+» E ſoul being arrived hither, 
4. bath no need of any other pre- 
paration for going to God but of its 
Reſt, For here it is that the preſence 
of God begins to be infus'd and al- 
moſtcontinualall the daylong, which 
is the great fruit of prayer, or ra- 
ther the continuation of it. Here 


* 


— 


— 
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an ineſtimable happineſs : it finds 
that God is more in it than its felf. 
It hath but one only thing to do 
that it may find him, which is to 
ſink down into itfelf. So foon as 
it ſhats its bodily eyes, it finds it 
ſelf taken up into à ſtate of pray- 
er: it ſtands amazed at this infi- 
nite good, and there paffes a con- 
verſation within it, which the out- 
ward man doth not interrupt. That- 
may be ſaid of this manner of 


prayer; which is ſpoken of wiſ- 
dom; Wiſd. 7. 11. All good things 
are come along with it. For the vir- 
tues flow ſweetly into this ſoul, 
which likewiſe practiſeth them after 
ſo eaſy a manner, that they ſeem 
natural to it. A ſeed or hrs off, 


and a principle of fecundity, ſpring- 
eth up in her, which gi it a 
facility to alt that is 1 and an 
inſenſibility to all that is evil. Let 
it therefore faithfully perſiſt in this 

F ſtate 
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ſtate, and beware that it ſeek not 
after any other diſpoſition what- 
ſoever, but its ſimple reſt : it has 
nothing to do, but to ſuffer itſelf 
to be filled with this divine effuſion. 
This is the moſt perfe & internal 
diſpoſition of which a ſoul is capa- 
ble for receiving the ſacrament, or 
performing any other religious 


duty. 


Pr 


SECT. XIV. 


— 4 


— Of. the inward Silence. 


| 7 Lord is in his holy temple, lei 
all the earth keep ſilence before him. 
Hab. 2. 20. 05 
The reaſon why the inward ſi- 
lence is ſo neceſſary, is, becauſe 
this is a proper diſpoſition, and re- 
quiſite for receiving into the ſoul 
| the 
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the Word, which is the eternal and 
eſſential ſpeech. | 
It is a well known truth, that 
in order to receive the outward 
word, we muit give ear and heark- 
en. The ſenſe of hearing, is 
made for receiving the word, which 
is ſpoken or communicated to it. 
The hearing is a ſenſe more paſſive 
than active; it receiveth, but doth 
not communicate. And becauſe 
the internal eſſential Word, deſir- 
eth to ſpeak within the foul, and to 
communicate itſelf to, and revive 
and quicken it; it is abſolutely 
neceſſary that the ſoul be atten- 
tive. | 
On this account it is, that there 
are ſo many places in ſcripture, 
which exhort us to hear God, and 


to be attentive to his voice. We 
might eaſily obſerve a great many 


of them, but will be ſufficient to 


mention theſe two or three. Iſa. 51. 
F 2 4. Hearken 


* 
? 
| 
1 
4 
* 
| 
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4. Hearken unto me all ye that are my 
people, and give ear unto my voice O 
nation that I have ge ! And again, 
chap. 46. 3+ Yulg. Hear len unto 
me all ye whom ] bear in my boſom, and 
. whom 1 carry in my bowels / Again, 
Pſ. 455 10. A O my daugh- 
ter ! Conſider, 7. incline thine ear, 
Jorget thy lindred and thy father's houſe, | 
fo Hall the king greatly dgfre ty 
beauty. | | | 
External ſilence is moſt necel- } 
ſary to improve and cultivate the 
internal; and indeed tis impoſſi- 
ble to become inward or ſpiritual, 
without loving ſilence — retire- 
ment. God himſelf tells us ſo by 


dee mouth of his prophet, Hol. 2. 


14. vulg. [will lead her into ſolitude, 
and there will I ſpeak to her heart. How 

can one be invardly taken up with 
God, and yet be outwardly buſied 
abgut a thouſand trifles ? This is 
certainly impoſſible. 
5 When 
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When your weakneſs at any 
time has led you to be ſcatter'd 
and diſtracted abroad, you muſt 
make a little retreat or retire in- 
wards, to which you muſt always 
be faithful, whenſoeveryou are ſcat- 
ter'd and diſſipated. It would ſigni- 
fy but little to pray, and recollett 
ones ſelf for half an hour or an 
hour, if we do not preſerve the unc- 
tion and ſpirit of prayer all the day 
long. 


1 


Scr. XV. 
Of Confeſſion and Self- Examination. 


XAMINATION oughtalways 

to go before confeſſion, and 
they that would perform it aright, 
mult lay themſelves open before 
God, who will not be wanting to en- 
F 3 lighten 
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lighten them, and make them to 


know the nature of their faults. 
But they muſt take care to examine 
themſelves in peace and tranqui- 
lity, expecting to have the know- 
ledge of their fins given them from 
Cod rather than from their own 
particular ſcrutiny. 

When we exert any ſtrong en- 
deavours in examining ourſelves, 
we are readily miſtaken : we be- 
lieve the good to be evil, and the evil 
good, Iſa. v. 20. and ſelf. love natu- 
rally deceives us. But when we 
expoſe ourſelves before the all- ſee- 
ing God, this di vine ſun diſcovers 
to us even the minuteſt actions. 
Therefore we ought to abandon 
and reſign ourſelves to God, both 
as to examination and ccnfel- 
fion. | 

So ſoon as the ſoul is advanced 
to this manner of prayer, God 
lakes particular care to __ it 

| or 
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for all the faults it commits. It is 


no ſooner guilty of any eſcape or 


deviation, but it feels a certain burn- 
ing that rebukes it. Then it is that 


God makes ſo ſtrittan enquiry, that 
he does not ſuffer any thing to el- 
cape; and then the ſoul has no- 
thing to do but to turn itſelf ſimply 
towards God, and to ſuffer the 
pain and correction which he in- 
llicteth. 

Nou this examination on God's 
part being continual, the ſoul can- 
not any more examine itſelf: and 
if it be faithful in reſigning itſelf to 
God, it will be much better tried 
and inſpected into by his divine 
light, than it can be by all its own 
cares; and experience will con- 
vince it that this 1s true. 

You muſt neceſſarily take notice 
of one thing ; namely, that the ſouls 
which walk in this way will be often 
ſurprized to find, that when they 

begin 
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begin to confeſs their ſins unto 
God, inſtead of ſorrow and con- 
trition, which they were wont to 
feel, a ſweet and ſerene love ſeizes 
their heart. Thoſe who are not 
acquainted with this matter would, 
it may be, withdraw-from it to form 
an act of contrition, becauſe the 

have heard ſay, that this is we] 
fary. But they don't perceive that 
they loſe the true contrition, which 
is this infuſed love, infinitely more 
important than any thing they could 
do of themſelves. They have here 
one eminent att which compre- 
hends the other atts with more 
perfettion, though they have not 
theſe diſtin and multiplied as be- 
fore. Thereforelet them not give 
themſelves the trouble to do an 

other thing, when God atteth 
thus graciouſly in them, and with - 


them. 


To hate ſin in this manner, is to 
hate 


Method of Prayer. 69 


hate it as God doth. The. pureſt 
love of any, is, that whichGod pe- 
rates in the ſoul. Let it not there- 
fore be eager, to act, but let it xe- 
main ſuch as it is, according to the 
wiſe man's counſel, Ecclus. xi. 22. 
Put your truſt in God, and conünue in 


70 in the place where he hath Jt 


The "es will admire alſo that it 
ſhould forget its defects and fai- 
lures, and have ſuch difficulty . to 
remember them: yet it ought not 
to be troubled at this, for theſe two 
reaſons : one is, becauſe this for- 
getfulneſs is a ſign of its purifica- 
tion from the fault ; and the excel- 
lency of this ſtate conſiſteth in this; 
namely, to forget all that concerneth 


us, that we may remember God 


only, The other reaſon is, that 
God faileth not to diſcover: to 


the ſoul its greateſt faults: = 
S 
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he maketh the inſpeQion himſelf; 
-and the ſoul will ſee, that by 
this way it ſhall better compaſs 
its end, than by all its own en- 
deayours. 
This is not to be applied to thoſe 
ſtates, where the ſoul being yet in 
the active part, may and ought to 
uſe its care and induſtry in per- 
forming all things, more or leſs, 
according to the meaſure of its ad- 
'vancement. But as to the fouls 
that are come up to this degree, let 
them keep to what we have told 
them, and let them not change their 
| ſimple and filent exerciſes. Let 
them ſuffer God to act, and let 
them keep filence, 


SECT. 
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Sect. XVI. 
Of Reading, and of Vocal Prayers. 


* manner of reading in this 
degree is, that as ſoon as one 
feels a File recollection of mind, 
he ought to ceaſe, and remain in 
ſtillneſs, reading but little, and not 
going on after he finds himſelf 
drawn into the inward. The ſoul 
is no ſooner call'd to internal ſi- 
lence, but it ought to forbear to 
burthen itſelf with vocal prayers, 
except a very few; and even in 
thoſe if it finds any difficulty, and 
feels itſelf drawn to ſilence, it ſhould 
abide filent, and not ſtrive or uſe 

any effort againſt it. 
Let it not vex itſelf, nor fetter 
itſelf, but ſuffer itſelf to be led by 
the 
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the Spirit of God, who will aſſured!y 
lead it into all truth, 
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Ser. XVII. 


„ 


Of Petitions. 


IERE the ſoul will find itſelf 
1 unable to make thoſe re- 
queſts to God, which at other times 
it was wont to do with great facility. 
But it ought not to be ſurprized at 
this ; for then is it that the ſpirit 
aſketh for the ſaints that which is 
good, and perfect, and agreeable 
to the will of God: The Spirit affiſts 
us even in our mfirmities, becauſe we 
know not what to pray for as we ought, 
nor how to pray ; but the Spirit uſelf 
maketh interceſſion for 'us with groans 
whith cannot be uttered, Rom. viii. 
26. Moreover, I ſay, we muſt ſe- 

S cond 
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cond God's deſign, which is, chiefly 
to ſtrip the ſoul of its own opera- 
tions, that he may ſubſtiture his in 
their room. Suffer him then to do 
it, and do not tie yourſelf to any 
thing of yourſelf, how good ſoever 
it may ſeem to be: for to be ſure 
tis not then ſuch to you, if it turns 
you away from that which God de- 
ſireth of you; but the will of God 
is preferable to every other good 
beſides. Rid yourſelf therefore 
of your own intereſts, and live 
by faith and reſignation: here 
it is that faith begins to ope- 
rate in the ſoul by way of emi- 
nency. ** 
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| SECT» XVIII. 1 
Of Deſedis or Inſirmities 


Henſoever we have fallen 
into any defett, or have at 
any time gone out of our way, we 
muſt immediately turn inwards; 
becauſe this default having led us 
away from God, we ought as 
ſoon as poſſible to return unto 
him, and ſuffer patiently the 
compunction which he worketh in 
us. 
It is a matter of great impor- 
tance not to be vexed or diſturbed 
becauſe of our defects; for this 
trouble or diſquiet proceedeth 
from a ſecret pride, or from the 
love and eſteem of our own excel- 
| lence. We are unealy when we 
feel what we are: but if we deſpond, 
or 
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or diſcourage ourſelves thereby, we 
are weakened fo much the more ; 
and the reflection we make upon 
our faults begetteth in us a peeviſh- 
neſs or fretting, which is worſe than 
the fault itſelf.“ 

A ſoul that is truly humble doth 
not at all wonder at its infirmities; 
and the more it ſeeth itſelf miſera- 
ble, the more it reſigneth itſelf to 
God, and endeavoureth to keep 
cloſe to him, ſeeing the great need 
that it hath of his aſſiſtance. We 
ought to obſerve this condutt fo 
much the more, that God himſelf 
hath told itus, ſaying, [wr make thee 
to underſiand what thou oughteſt to do: 

G 2 I will 


Trouble and difquiet do but fink and entan- 
gle the foul the more; whereas a vigorous att of 
conuerſion to the divine preſence within us, at- 
tended with a lwely faith and an humble confi- 
dence, doth infullibly eætinguiſi the temptation, 
deſpel the darkneſs, and overcome the enemy. 
And one that ſtands in God's preſence muſt 
needs hate fin, as God hateth it. 
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I will teach thee the * 2 thou 
ſhouldft go, and I wi e my eye 
continually upon thee for thy guide, Pla. 


xxxii. 8. 


Sect. XIX. 
Of Diſtractions and Temptations. 
- va all our diſtractions and temp- 


tations, - inſtead of combating 
them directly, (which would only 
encreale them, and take the ſoul 
off from adhering to God, which 
ought to be its continual employ- 
ment) we ought {imply to turn away 
our eye from them, and draw near- 
er and nearer to God; like a little 
child, which ſeeing a monſter, doth 
not ſtand to fight him, nor yet fo 
much as to look at him, but meekly 


ſinketh down into its mother's 
boſom, 
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bolom, A. 40 cor Y 5 lng 
God is in of her not 
be moved : he will 4% Yr her, and that 
right early, Pſa. lxvi. 3. 

When we poor feeble creatures 
do otherwiſe, thinking to attack 
our enemies, we find ourſelves of- 
ten wounded if not entirely de- 
feated: but continuing ſimply in 
the preſence of God, we ſhall ſoon 
find ourſelyes more than conque- 
rors. This was David's conduct, 
I have, ſaid he, the Lord always pre- 
ſent with me, and I ſhall not be moved: 
therefore my heart rejoiceth, and my 

fleſh al fla reſt in oſt, Pla. xvi. 8. 
Again 'tis ſaid in Exodus xiv. 14. 
The Lord ſhall fight for you, and you 
ſhall keep yourſelves in peace. 
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Shoe, XX, ; 
true Prayer and Adoration 
P* RAYER, according to St. 


John's account of it, is an in- 
cenſe, . ſweet ſmelling ſavour 
aſcends to · God: for which pur- 
pole the angel held a cenſer, in which 
was the perfume of the prayers of the 
ſaints, Rev. viii. g. 

Prayer is the pouring out of the 
heart in the preſence of God: thus 
ſaid Samuel's mother, I have pour ed out 
my heart in the preſence of the Lord, 1 
Sam. i. 15. Therefore the prayer, 
which the kings or wiſe men pour- 
ed forth at the feet of the child 
Jieſus, in the ſtable of Bethlehem, 
was ſignified by the incenſe which 
they offered. Prayer is nothing 
elſe but a warmth of love, which 

as 
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as it melts and diſſolves the ſoul, 
ſubtilizes it, and cauſes it to aſcend 
even to God: according as it is 
melted, ſo it gives forth its ſweet 
ſmell, and this ſmell cometh from 
the love which burneth it. 

This the ſpouſe meaneth when 
ſhe ſaith, While my Beloved was on his 
couch, my ſpibenard ſent forth the ſmell 
thereof, Cant. i. 12. The couch is 
the ground or centre of the ſoul: 
while God is there, and one knows 
how to dwell. with him, and keep 
in his preſence, this preſence gra- 
dually melts and diſſolves the hard- 
neſs of this ſoul, and being melted 
it ſends: forths its odours. And 
therefore the Beloved, ſeeing that 
his ſpouſe was thus melted ſo ſoon as he 
had ſpoken, Cant. v. 6. faith to her, 
Who is this that aſcendeth out of the 
wilderneſs as a little cloud of perfume ? 
chap. iii. 6. 

Thus doth this ſoul aſcend to her 


God. ” 
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God. But to this end it muſt ſuffer 
ſelf or her own will, to be deſtroyed 
by the power of divine love. This 
is a ſtate of ſacrifice eſſential to the 
Chriſtian religion, whereby the ſoul 
ſuffereth the deſtruction of its own 
will, that the will of God may be 
done, and thereby rendereth true 
homage to the ſovereign of the uni- 
verſe; as tis written, God alone is 
great, and he is honoured only by the X 
humble, Eccluf. iii. 20. We muſt t 


die to ſelf or our own vill, that Jeſus 4 
Chriſt, who is the Word that liveth 8 
and abideth for ever, may live and o 
prevail, be heard and obeyed. ti 


That our own will, or the life of elf I 1 
being dead, our life may be hid with * 
Chriſt in God. In which conſiſt- . 
eth that adoration that giveth all 
honour, glory, and power, unto God and 5 
our Redeemer for ever and ever. 15 

Ihis is the prayer of truth; this 0 

is to worſhip the Father in ſpirit and in of 
Bis truth; 
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truth: John iv. 23. In ſirit, be- 
cauſe we are thereby drawn. from 
our human and carnal manner of 
acting, to enter into the purity of 
the ſpirit which prayeth in us. 
And im truth, becauſe the ſoul is 
thereby placed in the truth of the 
ALL 'f GOD. and of the-NO- 
THING of the creature. 
There are only theſe two truths, 
the All and the Nothing : every 
thing elſe is a counterfeit. We 
cannot honour God's All, but by 
our own annihilation; and we are 
no ſooner annihilated, that is, emp- 
tied of ourſelves; than God, who 
allows not any thing to be void 
without filling it, doth repleniſh us 
with himſelf. | 

O did we but know the infinite 
good which accrue to the foul 
from this prayer, we would ſcarce 
do any thing elſe! This is the pearl 
of great price: this is the hidden trea- 


fare, 
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ſure. Mat. xiii. 44, 45. He that find- 
eth- it, moſt cheerfully ſelleth all 
that he hath to purchaſe it. This is 
the river of living water, riſing up unto 
4 John iv. 14, & 2g. Thes 
is to woriſip God in ſpirit and in truth : 
and this is to practiſe the pureſt 
-precepts of the goſpel. e 
Doth not Jeſus Chriſt aſſure us, Lu. 
xvii. a 1, that the kingdom of God is wilh- 
in us? This kingdom is underſtood 
two ways, One is, when God is fo 
much maſter of us, that nothing 
doth any more reſiſt him: then our 
ſoul is truly his kingdom. The 
other is, when poſſeſſing God who 
is the ſovereign good, we poſleſs 
the kingdom of God, which is the 
height of felicity, and the very end 
for whichwe were created ; accord- 
ing to the proverb, it tis ſaid, 40 
ſerue God is to reign. The end for 
which we were created is, to en- 
joy God even in this life: yet 
; alas, 


— 


— 
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alas, this is leaſt in the thoughts of 


moſt men. 


_ 


SzCT. XXI. 


That the ſoul acteth more difmtereſied and 
more nobly by this manner of prayer 
. Mandy any other. 


HEN ſome perſons hear 

of the prayer of ſilence, 

theygroundleſly imagine, that there- 

in the ſoul is placed in a ſtate of 

ſtupidity, lifeleſs, and without 

ation. But certain it is that chere 
the ſoul acteth more nobly and with 
more enlargement, than ever it did 


— — 


— . becauſe in this kind of ft 


er it tis moved by God himſelf, || 
5 it acteth by his ſpirit. St. Paul 
kao have us ſufter ourſelves o 
be led by the fpirit of God. Rom. viii. 14. | 
We don't ay, that the ſoul opght 
not 
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not to act at all, but only that it 
ought to act dependently on the 
movement of grace. This is admir- 
ably deſcribed in the aſp * 5 pp $ 
oo of the wheels, Chap. 1. 15. 
The Wheels, which he ſaw, 107 
the Nite life, and they went w . 
= that ſpirit np Fig they gk 
oft fl full, according as they 
N rit ofhife was in = 
never returned back. T hus 
puny it to he with the ſoul ; 
ſhould ſuffer itſelf to be — Jer 
and led by the quickening ſpirit 
that is in it, following ſtill the move- 
ment of its action, and never fol- 
lowing any other. But this motion 
never inclines it to go back; that 
is, either to reflect upon the crea- 
ture, or to bend towards itſelf; 
but to go always ſtreight forward, 
advancing continually towards its 
end. 
This action of the ſoul is an ac- 
; tion 


gs 


— 
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tion altogether quiet and ſerene. 
When it acteth by itſelf, it a&teth 
with hurry and fatigue ; and here- - 
by it diſtinguiſheth its own action. 
But when it acteth dependently on 
the ſpirit of grace, its action is fo 
free, fo eaſy, and fo natural; that 
it ſeemeth as tho' it did nothing. 
He hath brought me forth mto a large 
place, he hath delivered me becauſe he 
loved me. Pſal.' xviii. 19. 
So ſoon as the ſoul hath got into 
its central bent and tendency, that 
is to ſay, returned within itſelf by 
recollection, from that inſtant it 
begins to run its courſe towards its 
centre, the attractions of which 
give it at once the greateſt vigor and 
the ſwifteſt motion; for no ſwift- 
neſs is equal to that of its central 
tendency. This then is an action, 
but, it is ſo noble, ſo quiet, and ſo 
peaceable, that it ſeemeth to the ſoul 
H as 
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as tho' it doth not act at all, becauſe 
its operation is ſo natural. 

While. a wheel is ſlowly turned, tis 
eaſy to perceive its motion diſtinct- 
5 fan whenit goeth very ſwiftly, we 
can no longer Jiftioguiſh any thing 
in it; juſt ſo the ſoul which con- 
tinueth before God in quietneſs, 
hath an infinitely noble and elevat- 
ed ation, but withal an action that 
is moſt peaceable. The more the 
ſoul is in peace, the more ſwiftly it 
runneth ; becauſe it is whollyreſign- 
ed to that ſpirit which moveth it, 
and maketh it act. 

This ſpirit is no other than God 
himſelf, who draweth us, and draw- 
ing us maketh us to run unto him : 
as the divine lover well knew when 
ſhe ſaid, Cant. i. 4. vulg. Draw me, 
and we will run, Draw me, O m 
divine centre, by the profoundeſt 
deep of my being, and by this thy 
attraction the powers and ſenſes 

| ſhall 
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{hall all run to thee ! This attraction 
alone is both an ointment which 
healeth, anda perfume which draw- 
eth us ; we will run ſaith ſhe, becauſe 
of the ſmell of thy perfumes : this is a 
moſt powerful attrattive virtue, yet 
a virtue which the ſoul follows moſt 
freely, and which being equally 
ſlrong and ſweet, both draws by its 
power and charms by its ſweetneſs. 
Draw me (faith the pouſe) and we 
will run. She ſpeaketh of herſelf, 
and to herſelf. Draw me, behold 
the unity ofthe centre which attracts 
to we will run, behold the running 
and correſpondence of all the 
powers and ſenſes, which follow the 
attrattion of the inward ground of 
the ſoul. 

Therefore we don't in the leaſt 
afhrm that we ought to remain idle, 
but that we ought to act only in 
dependance on the ſpirit of God, 
which ſhould animate us, ſince tis 
| H 2 only 
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only in hum, and by tum, that we live, 
that we act, and that we are, Acts xvii. 
28. This meek dependance upon 
the ſpirit of God, is aboſutely neceſ- 
ſary, and the ſoul will thereby in- 


fallibly arrive to that ſimplicity and 


unity in which it was at firſt created; 
and it will thereby attain the end 
of its creation. Therefore we muſt 
quit the multiplicity of our ac- 
tions, that we may enter into the 
ſimplicity and unity of God, in whoſe 
mage we were created. Gen. i. 27. The 


| ſpirit of God is one only and manifold, 


or multiplied, Wild. vii. 22. yet his 
unitybindereth not at all his multipli- 
city. We enter into his unity when 
we are united to his ſpirit, as hav- 
ing thereby one and the ſame ſpirit 
with bim : and without departing 
from this unity, we are multiplied 
outwardly, in what regardeth his 
will. So that God atting infinitely, 
and we ſuffering ourſelves 1 * 
e 
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led by his ſpirit, go much further 
than our utmoſt activity could carry 
us: 

We muſt ſuffer ourſelves to - be 
guided by the eternal wiſdom : For 
this wiſdom is more moving or active 
than the moſt moveable things, Wif. ch. 7. 
24. Let us then abide in depend- 
ance upon his motions, and we ſhall 
act indeed moſt powerfully. By the 
Word were all things made, and 
without hum was not any thing made 
that was made. Joh. i. g. God created 
us at firſt after his own image and 
likeneſs, and he. inſpireth into us' 
the ſpirit of the Word, by that breath 
of life, Gen, ii. 7, which he gave us 
when we were form'd to God's 
image, by the participation of this 
life of the Word, who is the image 
of his father: now this life is 
one, ſimple, pure, intimate and 
always fruitful. The devil having 
ſpoiled and disfigured this beautiful 

H 3 image 


— 
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image by ſin, it was neceſſary that 
the ſame Word, whole ſpirit was 
breathed into us at our creation, 
ſhould come to repair it. It was 
needful it ſhould be done by him, 
| becauſe he is the eſſential i image of 
bis Father, and the defaced image 
does not repair itſelf by acting, but 
in being paſſive to the action of him 
who came to 1epair it. 

Our action therefore ought only 
to be, to put ourſelves in a condi- 
tion to ſuffer God's acting upon us, 
and to give place unto the Word, 
to new model again his image in 
us. An image that ſhould always 
be in motion, would hinder the 

inter from drawing any deſign 
upon it. All the motions which we 
make by our own ſpirit, do hinder 
this admirable painter from exact- 
ly working, and do occaſion the 
making imperfett ſtrokes. We 
muſt therefore remain in peace, 


not 
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not moving ourſelves but when he 
moveth us. Jeſus Chriſt hath the 
hfe in hamſelf, Joh. v. 26. and every 
one that would live muſt receive 
life from him. 

That this motion is the more 
noble, is a matter without diſpute, 
for certainly things have no value 
or worth, but ſo far as the princi- 
ple whence they proceed is noble 
and ſublime, and the actions of a 
divine principle are divine actions; 
whereas the actions of the crea- 
ture, how good ſoever they ſeem 
to be, are but human, or at the 
very beſt, but moral virtues. Je- 
ſus Chriſt ſaith, that he hath the 
life in himſelf: all other bein 
have nothing but a borrowed life, 
but the Word hath the life in him- 
ſelf ; and being communicative of 
his nature, he deſireth to commus 
nicate of his life to men. There- 
fore we muſt give way to this life, 

that 
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that it may flow into us; which 


cannot be done but by the empty- 
ing ourſelves, and looſing of the 
life of Adam, and our own will, as 
St. Paul aſſures us, 1 Cor. v. 17. 
If any one be in Chriſt Feſus, he is a 
new creature: all that was old is done 
away; all is become new. Which 
cannot be done but by-the death 
of our own ſelf. activity, to the end 
that God may att in us, and his 
divine will may be ſubſtituted in 
the place of ours. 

It is not therefore pretended, 
that men ſhould not act at all; but 
only that all our doings ſhould be 
in dependance on being guided by 
the Spirit of God, giving way to 
his action in lieu of that of the crea- 
ture. Which cannot be done but 
by conſent of the creature, and the 
creature cannot give this conſent, 
but by moderating its own activity, 
to give way by little and little that 

15 God's 


Þ 
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God's operation may ſucceed in its 
ſtead. * 
Fefus Chriſt in the goſpel, teaches 
us this is the way: Martha did good 
things, but becauſe ſhe did them in 
her own ſpirit, he reproved her. 
The ſpirit of man is turbulent and 
unquiet, and therefore it doth but 
little, though it appears to do a 
great deal. Martha, Martha, faid 
Chriſt, Luke x. 41, 42. you tif> 
quiet and torment your ſelf with a great 
many things ; but after all, there is but 
one thing nerdful. Mary hath choſen 
the better part, which ſhall not be t 
from her. 5 


What hath Mary choſen? It 


is peace, tranquillity, and reſt. 
She ceaſeth to act in appear- 
ance, that ſhe may ſuffer herſelf to 
be moved by the ſpirit of 7efus 
Chriſt; ſhe ceaſeth to live, that fo 
Jeſus Chriſt may live in her: and 
therefore it is ſo very neceſſary to 

ä renounce 
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renounce ones ſelf and ones own 
operations, if we would follow Je- 
fus Chriſt : for we can never follow 
Jeſus Chriſt unleſs we are animated 
with his ſpirit. Now that the Spirit 
of Chriſt may be brought forth in 
us, it is neceſſary that our own ſpirit 
give place unto him. Whoſoever doth 
cleave or adhere to the Lord, (ſaith St. 
Paul, 1 Cor. vi. 17.) becometh one 
ſpirit with him. And David ſaid, 
Pf. Ixxiii. 28. vulg. that It was good 
for him to adhere unto God, and to put 
lis whole confidence in him. What is 
this adheſion ? It is a beginning of 
union with Chriſt. 

In this union there is a begin- 
ning, continuation, finiſhing, and 
perfett conſummation. The be- 
ginning or entering into our union, 

is an inclination of the ſoul towards 

God. When the ſoul is introvert- 
ed or turned inwards, in the man- 
ner aſoreſaid, it is in a tendency 
s to 
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to its centre, and hath a ſtrong pro- 
penſion to union. In this propen- 
ſion is the union begun. Aﬀeer- 
wards when it approacheth nearer 
to God, it adhereth, then it is 
united with him; and thence for- 
wards becometh one ſpirit with 
him. Then it is that this ſpirit, 
which went forth from God, re- 
turns back unto God; it hath at- 
tained the end of its creation. 

This divine life, this Spirit of 
Jeſus Chriſt, is the way we muſt 
of neceſſity walk in, for St. Paul aſ- 
ſures us that no man is Feſus Chriſt's, 
if he hath not his Spirit. Rom. viii. g. 
Now then that we maybe one with 
Chriſt, we muſt ſuffer ourſelves to 
be emptied of our own, that fo 
we may be filled with his ſpirit ; 
which we cannot be ſo long as we 
are full of ourſelves, St. Paul 
in the ſame place, Ver. 14. further 
proves the neceſſity of our being 

thus 


96 A Short and Eafy 

thus moved by this bleſſed ſpirit, 
when he ſaith, All they that are acted 
by the ſpirit of God, are the children of 
God. The ſpirit of the divine filia- 
tion, is alk as that of the divine 
nature animating us: therefore the 
apoſtle adds, The hirit which ye have 
received is not a ſpirit of ſervitude lo male 
you live in fear :. but it is the pirit of 
God's children, whereby we cry, Abba, 
Father ! 

By no other ſpirit than that of 
Chriſt, can we partake of his filia- 
tion or ſonſhip ; and this fprrit doth 
ufelf bear witneſs to. ours, that we are 
the children of God, Rom. viii. 16. 
So no ſooner doth the ſoul leave 
and give up itſelf to be animated 
by the ſpirit of God, but it expe- 
rienceth in itſelf the teſtimony of 
this divine filiation: and this teſti. 
mony greatly encrealeth its joy, by 
the clear evidences it gives the 
ſoul, that z is called to the liberty of 
God's 


God's children, and that the ſpirit 
Which it hath received, is not a ſpirit of 
ſervitude, but of hbertly. The foul 
then feels that it acteth freely and 
ſweetly, though ſtrongly and infal- 
libly. 

St. Paul proves from our ig- 
norances concerning the things 
we pray for, the neceſſity of our 
being in all things conducted, 
moved and animated by this divine 
Spirit: The ſpirit, faith he, helpeth 
our imformities ; for we know not what 
to pray for, nor flow to pray as we 
ought : but the ſpirit uſelf prayeth for 
us with groanings whnch are unutterable. 
This is certain; if we do not know 
what we want, nor yet how to pra 
as we ought, for thoſe things whic 
are neceſſary for us; and if the 
ſpirit that is in us, to whoſe motion 
we give up ourſelves, muſt needs 
aſk and pray for us, ought we not 
then to let this ſpirit do it? This 

I ſpirit 
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ſpirit is the ſpirit of the Word, 
whoſe petition 1s always heard and 
granted, as he ſaid himſelf ; [know 
that thou heareſt me always, John xi. 
42. Did we let this ſpirit pray and 
interceed in us, we ſhould always 
have our petitions heard - and 
granted. And why ſo ? It is (add- 
eth St. Paul) becauſe he that ſearcheth 
the hearts, knows what the ſpirit deſir- 
eln, foraſmuch as he intercedeth ac- 
cording to God for the ſaints, Rom. 
viii. 27. That is to ſay, becauſe 
this ſpirit aſketh for that only which 
is conformable to the. will of God. 
The will of God is, that we ſhould 
be ſaved, and that we ſhould be 
perfect. He therefore aſks, or in- 
terceeds for that which is neceſſary 
for our perfection. | 
Why then after all this, do we 
opprels ourſelves with ſuperfluous 
cares, and weary. out our lives 1n 
the multiplicity of our own ways, 
Vuoithout 
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{ without ever ſaying, Let us Teſt in 


d | peace? Gad himſelf inviteth us to 
v KF reſt from all our labours and diſ- 
. quiets, and to ſtay ourſelves on 
d him: nay, he complaineth in the 
8 prophet Jſaial, chap. lv. 2. with an 
d inconceivable goodneſs, that we 
l employ the ſoul's ſtrength, its 
h riches and its treaſure, in a thou- 
S ſand outward things, ſeeing that 
c- there is ſo very little to be done 
1, | that we may enjoy the in- 
ſe finite good things which we 
h propoſe to ourſelves. Where- 


d. fore do ye fpend your money for 
Id that which cannot nouriſh you ? 
be | And your labour © for that which 
n- cannot ſatisfy you? Hearken unto 
ry | me attentively, feed yourſelves with 
the good nouriſhment which I do give 
We you: and your - ſouls being made fa 


us therewith, ſhall indeed rejoice. 


in O that men did but know what 
ys, a happineſs it is to hearken unto 
zut 12 God 
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God in this manner, and how ex- 
ceedingly the ſoul is —_ 
ſtrengthened ! All fleſh muſt needs be 
filent in the preſence of the Lord, Zac. 
11. 13. All muſt ceaſe and be {till 
ſo ſoon as he appeareth. Now 
God, to oblige us yet further to 
abandon ourſelves without any re- 
ſerve, aſſureth us by his prophet, 
that we need not be afraid of any 
thing in giving up ourſelves to 
him; - becauſe he taketh care of 
every one in particular. Can a 
mother forget her own child, (ſaith 
God) and have no compaſſion on the 
fon whom ſhe hath conceived in her 
bowels ? But even though fhe ſhould 
forget, yet uill not I ever forget you, Iſa. 
xlix. 15. O bleſſed words! full of 
divine conſolation! who will any 
longer be afraid to ſurrender 
himſelf entirely to the guidance of 


God ? 


SECT. 


. 


r 3. 
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SECT. XXII. 
Of Internal Acts. 


FTHE acts of man are either ex- 

ternal or internal. The ex- 
ternal are thoſe that appear out- 
wardly with regard to ſome ſenſible 
object, and which have no other 
moral good or evil, but what they 
receive from the internal principle 


whence they proceed. 


I do not intend to ſpeak then, 
but of internal acts of the ſoul, only 
whereby it inwardly holds to ſome 


& objeft, and fo forſakes another. 


For inſtance, if when any ſoul is 
applied to God, I will do ſome att 
of another nature, I thereby for- 
ſake God, ſo much as the att of my 
turning toward created things is 

| I 3 ſtronger 
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ſtronger or weaker : on the other 
band, if when my ſoul is turned 
towards the creature, I will return 
to God, theremuſt bean att to with- 
| il draw my ſoul from the creature, 
and to turn it to God: and by how 
much the more perfett this att is, 
by ſo much the more entire is the 
converſion. But till I am perfectly 
converted, I am continually under 

a neceſſity of making atts of turn- 
ing to God, (this may be accom- 
pliſhed by ſome at once, which 
others do by little and little,) how- 
ever, in each act I ought to exert 
the whole ſtrength of my ſoul to 
return to God, according to the 
counſel of the Son of Srach, Re- 
unite all the motions of thy heart in the 
holineſs of God, chap. xxx. 24. And 
as David did, I will keep my whole 
ſtrength for thee; Pſa. Iviii. 10. 
which 1s done by entering ſtrongly 
into ones ſelf; as faith the ſcrip- 
ture, 
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ture, Return to your heart, Iſaiah 
xlvi. 8. for we have wandered 
from our heart by fin ; and there- 
fore God demands but our heart, 


ſaying, My ſon give me thy heart, and 
let thine eyes be always fixed upon my 
ways, Prov. xxill. 26. To give 
ones heart to God, is to have at 


all times the eye, the force and 
vigor of the ſoul fixed upon him, 


and cleaving unto him, that one 


may perfectly follow his will in all 
things. Wherefore, when the 
heart is once applied to God, it 
ougght to continue thus turned to- 


wards him. 


But the mind of man being frail 
and full of levity, and the ſoul 
accuſtomed to roam abroad, is 


eaſily diverted and diſſipated; 
and therefore ſo ſoon as it per- 
ceives itſelf wandering abroad 
amongſt outward things, it muſt, 
by a. ſimple act, return towards 

- God, 
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God, and reinſtate itſelf in him: 
then its act will ſubſiſt fo long as 
its converſion laſteth, by the pow- 
erful influence of its {mple and 
unfeigned return to God. We 
. know actions often repeated make 
a cultom, ſo that by this means 
the ſoul will be accuſtomed to 
converſion, and this cuſtom con- 
tinued makes the action become 
altogether natural and habitual. 
And then the ſoul ought not to 
rplex itſelf-in ſeeking to form 
this att, becauſe it is already 
formed and ſubſiſts; nay, it can- 
not do it, without finding very 
great difficulty in it: beſides it 
will find that hereby it is drawn 
from its proper ſtate, under pre- 
tence of ſeeking after it, which 
is a thing it ſhould never do; 
eſpecially fince the act ſubſiſts, and 
the ſoul is then in an habitual 


converſion and in an habitual love. 
Men 
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Men ſeek after one act by ſeveral 
other acts, inſtead of keeping them» 
ſelves fixed by a ſimple act to God 
alone, 

One may obſerve, that ſome- 
times he can with great eaſe make 
ſuch acts diſtinctly, but fimply ; 
which 1s a ſign that he was gone 
aſtray, and that now he enters 
again into his heart, after he had 
wandered from it. But let him 
take care to remain there in 
peace, now that he is returned to 
it. When any one thinks that 
he ought not to form any acts, he 
is much miſtaken, for he forms 
always ſome acts: but every one 
ought to form them according 
to the degree he is advanced 
10. | 


To clear up this place fully, 
which is indeed ſome difficulty, 
(the greateſt part of ſpiritual 
perſons, not comprehending 1t,) 
| you 
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you muſt know that ſome atts 
are tranſient and diſtin, and 
others are continued; again, 
ſome acts are direct. and others 
reflex. All cannot form the firl?, 
neither are all in the proper 
ſtate of forming the ſecond. The 
firſt ſort of acts ought to be made 
by the perſons who are gone 
altray : they ought to turn them- 
ſelves again by an act which they 
diſtinguiſh, and which ſhould be- 
more or leſs ſtrong, according 
as the diverſion or turning aſide 
was greater or {maller; ſo that 
when the ſtraying is but little, 
one of the molt ſimple atts is ſuffi- 
cient, 

I call that the continued af, by 
which the ſoul is wholly turned 
towards its God by a direct att, 
which 1s not renewed by it, unleſs 
interrupted, becauſe the firſt re- 
mains entire, The ſoul, I ſay, 
& being 
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being turned after this manner, 
is indeed in the love, and dwell- 
eth therein. And he who dwelleth 
in love, dwellein in God, 1 John 
iv. 16. Then the ſoul hath en- 
tered as it were into the habit 
of the af, in which it repoſeth: 
yet its repoſe is not idle; for 
the firſt act continues all the while, 
which is a ſweet retirement into 
God, to which. God attracteth 
it always moſt ſtrongly ; and the 
ſoul ſo readily following this pow- 
erful attraction, and abiding in 
his love, is always more and 
more ingulfed and ſwallowed up 
in love; and here its action is 
infinitely more ſtrong, and more 
vigorous, than the firſt act 
which ſerved for nothing but to 
bring it home from its wan- 
dering. . 
Now the ſoul in this profound 
and 
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and ſtrong act, being wholly 


turned towards its God, hath not 
any perception of this act, becauſe 


it is direct and not reflex. Which 


is the reaſon that this perſon not 
explaining bimſelf well, ſaith, that 


be does not form any acts: but 


it is a miſtake, for he never did 
any either better or more active. 


Let him rather ſay, I do not 


now diſtinguiſh any acts: and not, 
I do not do any acts. Tis true, 
he doth not do them by himſelf, 
but he is drawn, and he followeth 
that which draweth him. Love 
is the weight which finketh him 
down, as a perſon falling into the 
ſea ſinketh, and would fink even 
to infinity, if the ſea were infi- 


nite: and without his perception 


of it, he would deſcend into the 
loweſt deep, with an incredible 
ſwiftneſs. 

; Therefore 
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Therefore to ſay, that one doth 
no atts, is to fpeak improperly. 
Al do at, but all do them not 
after the ſame manner; and fur- 


ther the miſtake cometh hence, that 


many who know they muſt do acts, 
would do them diſtinct and ſenft- 
ble. Which indeed cannot be; for 
the ſenſible ones are for beginners, 
and the others are for advanced 
ſouls. To ſtop in the firft acts, 
which are weak, and advance but 
little, is to deprive ones ſelf of tlie 
laſt. 80 in like manner, to endea- 
vour to do the laſt acts without 
having paſſed through the firſt, 
were another no leſs confiderable 
error. | ; 
All things then ought to be done 
in their proper feaſon. Every ſtate 
hath its heginning, its progreſs, and 
!ts end. He word be very wrong 
that ſhould reſolve not to go fur- 
ther than the beginning or firſt 


K ſtage, 
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ſtage, but fix himſelf there. There 
is no art which hath not its progrels. 
At the beginning there muſt be a 
labouring with diligence and toil, 

but then there follows an enjoying 
the fruit of ones labour. Whena 
ſhip is in the dock, the mariners 
are forced to take pains to launch 
her thence into the main ocean ; 
but afterwards they eaſily turn her 
to any coaſt they would ſteer. In 
like manner, while che ſoul is yet 
in fin and in the creatures, there 1s 
much ſtruggling and toil required 
to draw it out thence; there muſt be 
an untying or breaking of the cords 
which hold it bound ; by means of 
{ſtrong and vigorous acts, with en- 
deavours to draw the foul inward, 

removing it by little and little, from 
its own port, and in removing it 
from thence, turn it inwards to 
God, which is the haven whereun- 
to we deſire to fail, 


When 
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When the veſſel is turned after 
this manner, proportionably as 
ſhe advanceth in the ſea, ſhe is at 
diſtance from the land: and the 
further ſhe is from the land, the 


leſs need is there of any labour to 


draw her along. At laſt they be- 
gin to ſail moſt pleaſantly, and the 
veſſel. runs fo forcibly that they 


- muſt quit the oars, which are now 


become uſeleſs. What doth the 


pilot then? He contenteth himſelf 


to ſpread the ſails, and hold the 
rudder. To ſpread the fails, is to 
make the prayer of ſimply expos- 
ing or laying ones ſelf open before 


God, in order to be moved by his 


ſpirit. To hold the rudder, is to 
keep our heart from wandering out 
of the right path, recalling it gent- 
ly, and guiding it according to the 
motion of the ſpirit of God, which 
by degrees getteth poſſeſſion of the 
heart, even as the wind cometh by 

K 2 little 
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little and little to fill the fails and 
drive on the veſſel. So long as 
the ſhip bath the wind fair, the pi- 
lot and mariners ceaſe from their 
labour, and repoſe themſelves. 
| What a progreſs do they now make 
without fatiguing themſelves ? They 
make more way in one hour in re- 
poſing themſelves after this man- 
ner, and leaving the veſſel to the 
conduct of the wind, than they 
could do in a great deal of time hy 
all their firſt utmoſt efforts; and if 
they would then row, beſides greatly 
fatiguing themſelves, their labour 
would be quite uſeleſs, and they 
would retard the veſſel. 
This is the very conduct which 
we ought to obſerve in the ſpiritual 
life, and by acting in this manner, 
we ſhall advance more in a little 
time by being moved by the divine 
ſpirit, than we can any other way, 
by a great many of our own ſtrugl- 
| ings 
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ings and efforts. Would le 
wa this method, they mond 
find it the eaſieſt in the world. 

When the wind. is contrarv and 
the ſtorm great, the anchor muſt 
be caſt into the ſea; to ſtop the veſ- 
ſel. This anchor is nothing elſe 
but confidence itt God, and hope 
i his goodneſs, waiting in patience 
for the calm, and for fair weather, 
and till the wind prove favourable 
again; as did David: I fave waited 
(faith he) Pf. 40. 1. for the Lord 
with great patience, and he hath at laſt 
humbled himfelf even to me. We muſt 
therefore give up and — our- 
ſelves to the fpirit of God, leaving 


ourſelves to be guided by his mo- 
tions. 


K 3 Srer. 
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Szer, XXIII. 


An admonition to Paſtors and 
". Preachers. _ 


| i all thoſe that labour to gain 
ſouls, did endeavour to win 
them by the heart, putting them 
immediately upon prayer, and into 
the inward life, they would make 
numberleſs and laſting converſions. 
But ſo long as they go the other 
way to work, namely, by that 
which is external; and that inſtead 
of drawing ſouls to Jeſus Chriſt, by 
the occupation of the heart in him, 
they do only load them with a thou- 
ſand precepts for outward exer- 
ciles; there comes but very 
little fruit thereof, and even that 
little does not endure. 
If miniſters would zealouſl 
inſtru 
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inſtruQ-their pariſhoners after this 


manner, the very ſhepherds. in 
keeping their flocks, might have 
the ſpirit of the primitive Chriſ- 
tians; and the ploughmen in guid- 
ing their - plough-ſhare, might en- 
tertain themſelves in a bleſſed in- 
tercourſe with God: the tradeſ- 


men and labourers that are ſpend- 
ing themſelves with toil, might ga- 


ther from hence everlaſting fruits : 
wickedneſs might be baniſhed in a 


little time, and the hole pariſh. 


become ſpiritual. | 
For when once the ped is won, 


all the reſt is eaſily corrected. 


Thence it is that God principally 
demands the heart. By this me- 


thod alone, 8 blaſphe- 
my, unclegnneſs, animoſity, theft, 
and the whole train of evils, which. 
do ſo univerſally prevail, might be 


| quite deſtroyed. Chriſt might 
reign peaceably over all, and the 
appearance 
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appearance of his church might be 
ſeen once again in every place. 
Errors in the fundamentals of 
Chriſtianity, are entered into the 
world, through the loſs of the life 
of God in the foul: if this were eſ- 
tabliſhed again, thoſe errors would 
 fooh be deſtroyed. That error 
gets the poſſeſſion of ſouls, tis 
through want of faith and of prayer ; 
if we taught our wandering breth- 
ren to beheve fimply, and to pray, 
inflead of much diſputing withthem, 
we might bring them back gently 
to God. 

O what ineſtimable loſſes are 
ſuſtained by the negle& of this ſim- 
bis wy jon ! O what account 

thoſe perſons that have the 

charge of ſouls to give to God, for 

not having diſcovered this hidden 

treaſure, to all them whom they 

ſerve by the miniſtry of the word! 

They excuſe themſelves * 
: x t 
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the pretence, that there is danger | 


in this way, or that common peo- 


ple are; incapable of the things of 
the ſpirit. But the oracle of truth 


aſſures us of the contrary, ſay ing, 


Prov. xii. e 2. The Lord placeth is 


affection on thoſe who walk in ſimpl- 

ly. And what danger can there 
be to walk in the or2 only way, 
which is Jeſus Chrift, giving our- 
ſelves entirely to him, beholding 
him continually, putting our whole 


confidence in his grace, and tend- 


ing with all our ſtrength and might 
to his pure love? 

So far is it from-being true, that 
the ſimple, the plain and the 1g- 
norant, are incapable- of this ef-. 
ſential accompliſhment, that they 
are indeed the more fit for it; be- 
cauſe they are more teachable, more 
humble, and more innocent; and 
becauſe not being uſed to reaſon- 
ing, they do not ſo 2 adhere 

to 
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to their own judgments: being 
moreover without knowledge, they 
let themſelyes he moved and ated 
more eaſily by the ſpirit of God; 
whereas others, who are tied- down 
and blinded by their own ſelf. ſuf- 
ficiency, do reſiſt a great deal more 
the divine inſpiration. Thus God 
declareth to us, that 'tis to the lit- 
tle ones that he; gives the under- 
ſtanding of his law : The entrance of 
thy word (ſaith David) Pf cxix. 130. 
giveth hight, it giveth under ſtanding to 
the femple. He aſſureth us likewiſe, 
Prov. iii. 32. that he loveth {0 con- 


verſe pe with the ſimplie ones. 


The Lord preſerveth the imple - IT was 


reduced to extremity, and he ſaved me. 


Pſ. cxvi. 6. Let paſtors and teach: 


ers then take heed; not to hin. 


der the little children from com- 


ing to Chriſt. Suffer theſe little chil- 
dren (ſaid he to his apoſiles) Mat. 
xix. 14. 40 come unto me; for ul is 

| unto 


Method of Prayer. 119 
unto them that the kingdom of heaven 
doth belong. Jeſus Chriſt ſaid this 
to the apoſtles, becaule they would 
have hindered the children from 
coming unto him. Oftentimes men 


apply the remedy to the body, and 
mean while the diſeaſe is at the 
heart. 


The great reaſon why their ſuc- 


ceſs in the reformation of men is 


ſo ſmall and tranſient, eſpecially 
of labouring perſons, is, becauſe 
miniſters and teachers ſet about it 


outwardly. Did they but gIVE them 


e of God 
in the ſoul, Reformation of the out- 


at firſt the hey to the hidden 


ward actions would naturally fol- 
low. Now this is molt eaſy, name- 
ly, to teach them to ſeek God 
in their hearts, to think upon him, 
to return unto him there, when- 
ever they find themſelves diſtratt- 
ed, to do all things, and ſuffer all 
— with a deſign to pleaſe him: 


this 
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this is to ſend them to the fountain 
of all good, and ſhewing them 
where to find all that is ne- 
ceſſary for their ſandiſication and 
ſal vation. ; ai e | ; 
I earneſily- requeſt and conjure 
put them immediately into this 
way, which is Jeſus Chr; and he 
conjures you this; by all the blood 

Which he hath ſhed for theſe fouls 
' whom. he hath {entruſted to your 
miniſtry. :. Speak; ye lo the heart of 
Jeruſalem, Iſaiah xl. 2. O ye 
preachers of his word! O ye mi- 
niſters of his ſacraments! Eſtabliſh 
bis kingdom; and that you may 
eſtabliſh it truly, make lim to 
reign over hearts! For as it is the 
heart alone vhich can oppoſe itſelf 
to his empire; ſo is it by the total 
ſubjection of the heart that his fo» 
vereignty is the moſt. bonoured. 
Give ye glory lo the holineſs of God, 


ne 
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he ſhall become your ſenBifcation,. Iſa. 
viii. 13. Teach your people how 

td pray, not by reading forms of 
. devotion, but by the prayer of the 

heart, and not of the head; a 

prayer of the ſpirit of Cod, and 


not of man's invention. 

Alas! Men will be making ſtu- 
died prayers; and while they ſeek 
to a them too much, they ren - 
der them. i mpracticable. They 
have — the children from 
the beſt of all fathers,” in teaching 
chem à language too polite. GO 

e, poor children, ſpeak to your 
ee Father in your own lan- 
guage ; how barbarous and rude 

oever it be, it is not ſo to him. A 
father loveth rather à diſcourſe, 
which love and reſpect may put 
into diſorder, (foraſmuch as he 

ſeeth that. this cometh from the 


heart) than an harangue that is 
APs empty and, barren, though 
* 1 Tos 


ne FE 
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never ſo well ſtudied. - O how 
mightily do the glances of love in 
the heart delight and pleaſe him 
They expreſs infinitely more than 
all the fine language, whether of 
extempore, or of the beſt invented 
forms of prayer. 

Men in endeavouring to teach 
how to love by rule and method, 
have in a great meaſure loſt the 
love itſelf. *'O how little neceſſary 
it is to teach an art of loving! 
The language of love is barbarous 
to him who is not in love, but it 1s 
very natural to him that is in love : 
and one can never better learn 
how to love God, than in loving 
him. In.this- caſe the moſt dull 
become the moſt expert, becauſe 
they behave themſelves more fim- 
ply and more cordially. © The 
ſpirit of God hath no need of 
our regulations, he taketh up 
8 when he pleaſeth, to 
make 
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make of them prophets: and 
ſo far is he from ſhutting the 
palace of prayer againſt any 
one, as ſome imagine, that, on 
the contrary, he leaveth all the 
gates thereof open to all; and 
wiſdom crieth in the public places, 
Whoſo is femple, let him come unto me, 
Prov. ix. 4. And ſhe faith unto 
them that are without underſtand- 
ing, Come ye, eat of the bread which 
1 groe you, and drink of the wine which 
J have prepared you, ver. 3. Doth 
not Jeſus Chriſt thank his Father, 
- That he hath hidden his ſecrets from the 
wife, and hath revealed them to the 
Titile ones, Matt. xi. 25. 4 
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Mal is the fafeſt Method to arrive 


T is impoſlible to arrive at the 

| - I divine union by the way of me- 

[ Aitation only, or even of the at- 
| | fections; or by any luminous and 
diſtinctiy comprehended prayer 
whatſoever. There are ſeveral 
reaſons for it: behold here the 
principal. 

In the firſt place, according to 
the leripture, No man fhall ſee God 
fo long as he is living, Exod xxxiii. 
20. Now all the exerciſe of diſ- 
curſive prayer, or even of active 

contemplation, (conſidered as an 
end, and not as a diſpoſition to 
the J are living exerciſes, 

whereby | 
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whereby we cannot ſee God; that 
is to ſay, be united to him. It is 
neceſſary, that whatever is of man, 
and of his own induſtry, how no- 
ble and exalted ſoever it may be; 
tis neceſſary, 1 ſay, that all this 
mould die. St. John reports, that 
in heaven there was a great filence, 
Rev. viii. 1. Heaven repreſents 
the ground and the centre of the 
ſoul, where all muſt be in filence, 
while the majeſty of God appears 

-therein, all the efforts of our own 
ſtrength, and all our own ſelt-ſuff.. 
ciency muſt be deſtroyed; be- 
cauſe nothing is oppoſite to God 
oy ſelfiſhneſs ; and all the malig- 

of man is in this principle of 
4 ſol ſubſiſting, it being the ſource 
of his evil nature: ſo that the 
more any ſoul loſeth its own will 
or {elhſh property, the more pure 
it becometh ; and that which would: 
be a deſect in a ſoul living to it- 
| L 3 ſelf, 


* 
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doun widom, even as the fire ſhal 


ſelf, is hot ſo any more, by reaſon 
of the purity and innocence which 
it hath contratted, fance it loſt that 
which cauſed the unlikeneſs to its 
God. 

Secondly, To unite two: ſuch 
contraries, as are the purity of 


God and the impurity of the crea- 


ture; the ſimplicity of God, and 
the multiplicity. of man, tis need- 
ful that God do fingulazly operate. 

For this can never be effected by 
the effort of the creature, ſince two 
things cannot be united which 
have no ſimilarity or likeneſs to 


| each other; even as an impure 


metal will never be fully united 

with gold that is ſolidly pure. 
What doth God do in this 

caſe ? He ſendeth, before him his 


be ſent upon the earth, to conſume 


by its activity whatſoever is of 
impure therein, The fire con- 
| ſumeth 
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ſumeth all thi and nothi 
reſiſteth its — It * 
ſame with wfdom ; it confumeth 
every impurity in the creature, 
to diſpole it for the divine union. 
This i impurity, which is ſo oppo- 
lite to divine union, is ſelfiſnnefs 
and activity. | Selfiſhnefs, becauſe 
it is the fource of impurity, which 
can never be joined with eſſential 
purity : even as the rays of the ſun 
may indeed touch the dirt, but 
cannot unite with it. | 
Aftruty, becauſe God being in 
an infinite reſt, tis neceſſary, in 
order to the foul being made capa- 
ble of union with him, that it do 
partake of his reſt ; without which 
he cannot be united with it, by 
reaſon of the unlikenefs: fince that 
two things may be unned, tis ne- 
ceſſary that they be in os inc 
onable reſt. 


And it is for this reaſon that the | 
foul 
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_ ſoul arriveth not to the divine 
union, but by the reſting of its will; 
and it cannot be united unto God, 
until it be in a central reſt, and in 
the purity of its creation. To 

purify the ſoul, God maketh uſe of 
wiſdom ; as fire is made ule of to 
purify gold. It is certain that 
gold cannot be purified but by the 
fire, which conſumes by little and 
little all that is earthly and of a 
contrary nature therem, and fepa- 
rates it from the gold. It is not 
enough for the gold, in order to 
be made uſe of by the goldſmith, 
that the earthly part be mixed 
with the gold: tis neceſſary more- 
over that the fire do melt it, for 
to draw out of its ſubſtance what- 

ever remains in it that is of a con- 

trary or earthly nature: and this 
gold is caſt ſo often into the fire, 

till it loſeth all impurity, and 

. | every 
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every diſpoſition that is teft to be 
purified, 3 

When the goldſmith can find no 
more mixture, becauſe it is come 
to its perfett purity and fimplicity, 
the fire can no more act apon it; 
and it might be there an age, 
without being made chereby more 
pure, and without any the leaſt 
diminution of its ſubſtance. Then 
it is fit for the moſt excellent 
works; and if this gold contratts 
any impurities at any time'after- 
wards, theſe are defilements newly 

\ contracted only by the commerce 
and nearneſs of foreign bodies. 

But there is this difference, that 

this impurity is merely ſuperficial, 

and doth not make it unfit for uſe: 
whereas the other impurity was 
hidden in the centre or ground, 
and as it were interwoven with its 
nature. Nevertheleſs perſons who 
z are unacquainted with this, ſeeing 
18 a piece 


190 4 Short and Eaſy 
a piece of pure gold that is truly 
refined, covered outwardly over 
„with filth, would not value it fo 
-much, as they would a piece of 
coarſe gold that is very impure, 
when its outſide is poliſhed. 
Moreover, you may obſerve 
«that gold of an inferior degree f 
purity, cannot be joined with that 
of a ſuperior, degree of purity: 
there is a neceſſity for the one, 
to contract of the impurity of the 
other, or for this to partake of the 
purity of that. To mix fine gold 
with coarſe, is what the goldſmith 
will never do. What will he then 
do? He will cauſe all the earthly 
mixture of this impure gold to be 
deſtroyed, by the fire, to the end 
he may be able to unite it with the 
purity of the firſt. And this is it 
that St. Paul ſaith, namely, that our 
- works ſhall be tried as by fire, that 
what is - combuſtible may be burnt. 


1 Cor. 
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1 Cor. iii. 13, 15. He ad- 
L ec, that the perſon whoſe works ſhall 
be found ſewel for the fire ſhall be burnt 


2 he himſelf ſhall be ſaved, yet 


0 as by fire. The meaning is, that 


there are certain works which are 
JF accepted and approved; but to the 
end that he who hath wrought them 
may be allo pure, it is needful that 


they paſs thro' the fire, that ſo the 
ſelfiſh mixture may be taken from 


them: and it is in this bs "_ 
28 God. will examine and 


ö righieouſneſſes, Pſ. Ixxv. 158 


Be- 
cauſe man ſhall never be ral Be 
the works x rm b rink 
eouſneſs of the faith which cometh of 
God. Rom. iii. 20. 
This being once laid down, I ſay, 


chat to the end man may be united 
W to. h1s God, there is a neceſſity that 
his wiſdom, accompanied with the 


divine Juſtice as a devouring fire, 
ſhould extirpate and root out of 
the 


( Cn —_ 
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| the ſoul, all whatfoever it bath of 
earthly, carnal; and felf-attivity 3 
that having cleanſed and purified 
the foul from all this, God may 
unite himſelf to it. Which can 
never be done by the induſtry of 
the creature: on the contrary, the 
creature ſuffereth it even with re- 
gret : becauſe, as I have ſaid; man 
loveth ſo ſtrongly his own will, and 
dreadeth ſo much its deſtruction, 
that if God did not do it himfelf; 
and with authority, man would 
never conſent to it. 
. To this it may be I NS me, 
8 God never taketh from man 
his liberty, and that thus he can 
always reſiſt God: from whence it 
followeth, that J ought not to ſay, 
that God adteth abſolutely, and 
without the. conſent of man. That 
this may be done, and yet the en- 
tire freedom and liberty of the 
| * not be violated; I explain 
= myſelf 
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myſelf and ſay, that it ſufficeth 
then that man give a paſſive con- 
ſent, becauſe that having given up 
himſelf to God, at the beginning 
of his Chriſtian courſe, that God 
might do with him and in him, what- 
ever he would, he gave then an 
active and general conſent to what- 
ever God ſhould do. But when 


rifieth, the ſoul ſeeth not that this 
rather the contrary ; and even as 


the fire ſeemeth at firſt to ſoil the 
gold, ſo this operation ſeemeth to 


4 rob the ſoul of its purity. So that 
, if an active and explicit conſent 
t were then needful, the ſoul would 

| have difficulty to give it, and very 
4 often it would not give it at all. 
at The moſt the ſoul doth, is to keep 
4 itſelf in a paſſive conſent, ſuffer- 
he ing as well as it can this operation, 
rl which it neither can nor uu hinder. 


elf 4 M Therefore 


God deſtroyeth, burneth, and pu- 


is advantageous to it, but believeth 
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enobling it; though after an hid- 


is hence called myſtical. But it is 


way unto God, until it he perfett- 
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Therefore God purifieth in Tuch | 
wile the ſoul from all its own ope- | 
rations and the workings of ſelf, 
which make it ſo very unlike ham, 
that in fine he renders at by little 
and little, conformable to humſelf; 
exalting the paſſive capacity of 
the creature, - enlarging it, and 


den and unknown manner, which 


neceſſary that in all theſe opera- 
tions the ſoul concur paſbvely. It 
is true, that in the beginning be- 
fore it cometh to this, it muſt be 
more active; and then, according 

as the divine operation groweth 
. the ſoul muſt gradually 
and ſucceſſively yield and give 


ly abſorpt in him. But this is a 
hay while effecting. 

We do not then ſay (as fome 
have believed) that there as no need 


to 
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two pals through action; ſince. on 
the contrary, this is the very gate: 
but only that one muſt not always 
dwell there, feeing man ought to 
tend to the perfection of his end; 
but be can never arrive at it with- 
out quitting the firſt helps and 
means; which, though neceffary 
to introduce hin into thts way, 
would greatly retard his progrels, 
and if obftinately — in would 
hinder him from arriving at his 
end. This is what St. Paul did: 

J leave (faith he) Phil. iii. 14. that 
which is behand, and I endequour to 
advance June, that ſo I may finiſh 
cour | 

Would not they fay, that a per- 
fon had loſt his ſenſes, if having 


undertaken a journey,he would ſtop. 
at the firſt inn, becauſe he was cer- 
tainly ;nfoemed that - ſeveral have 
paſſed that wav, that fome have 
lodged there, and thai the maſter 
M. 2 of 
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of the houſe dwells there ? All that 
we. wiſh for then from people is, 
that they go on ſtill towards their 
end; that they take the ſhorteſt 
and eaſieſt way; that they do not 
ſtop at the firſt place they come to; 
and that following the counſel of 
St. Paul, they leave themſelves to 
be moved and led by the ſpirit of 
grace, who will conduct them to 
the end for which they were creat- 
ed, which is, to enjoy God. 
None can be ignorant, that. the 
ſovereign good is God ; that effen- 
tial happineſs confiſteth in the uni- 
on with God; that the ſaints are 
more or leſs glorified, according as 
this union is more or leſs perfect, 
and that this union cannot be made 
in the ſoul by any. aftivity of its 
own, ſince God does not commu- 
nicate himſelf to the ſoul, but in 
proportion as its paſſive capacity 
is enlarged. No one can be _w 
e 
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ed to God without paſſiveneſs, and 
ſimplicity ; and this union being 
\ the beatitude itſelf, the way or me- 
) thod which conducts us into this 

paſſiveneſs cannot be evil; on the 
contrary, it is preferable to all 
other. n 
This way is in no wiſe dangerous; 
if it were, would Feſus Chrift have 
made it the moſt perfett and the 
moſt neceffary of all ways? All 
can walk in it; and as all are cal- 
led to bleſſedneſs, all are alſo cal-- 
led to enjoy God both in this life 
and in the next; foraſmuch as the 
_ enjoyment of God conſtitutes our 
bleffedneſs or happineſs. I fay, 
of God himſelf, and not of his gifts; 
which could never make the ef- 
ſential bleſſedneſs, nor be capable 
of giving full contentment and ſa - 
tisfaction to the foul. For the foul 
is ſo noble and ſo magnificent, that 
all the gifts of God, even the great- 
- M 3 | eſt, 
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eſt, could not render it happy, if 
God do not give himſelf. unto it, 
Now God's whole deſire is to give 
himfelf unto - his creature, accord- 
ing to the capacity which he hath 
placed in it: and yet, alas! Men 
are afraid to ſurrender themſelves 
to God! They are afraid to poſ- 
ſeſs him, and to diſpoſe themſelves 
for the divine union. 

Some ſay, that none ought to 
put themſelves into it of themſelves. 
I grant it. And I ſay alſo, that 
no creature can ever do this, ſince 
there is not a creature in the world 
that is able to unite itſelf to God 
by all its own efforts: it muſt be 
God that muſt unite it to himſelf, 
If therefore one cannot be united 
to God by ones ſelf, it is to cry out 
againſt a chimera, to cry out againſt 
them who put themſelves into it of 
themſelves. | 
Theſe will fay, that ſome do 
feign 


4 
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feign themſelves to be in it. I ſay 
that this cannot be feigned; for he 
who dieth of hunger cannot feign, 
eſpecially for a long time, that he 
is in perfect fulneſs. There will 
eſcape from him always ſome de- 
fire, or longing, by which he will 
ſoon diſcover that he is very far 
from his end. | 

Since therefore no man can en- 
ter into his end, except he be 
placed therein, our concern here 
is not to introduce any one into it, 
but to ſhew them the way which 
leadeth thither; and at the ſame 
time to beſeech and conjure them, 
that they would not keep them- 
ſelves tied up, and fixed to any 
means or exerciſes, which muſt be 
quitted when the ſignal is given; 
which is known and underſtood by 
the experienced teacher, who ſhew- 
eth the living water, and endea- 
voureth to introduce into it. And 

BE would 
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would it not be a cruelty that de- 
ſerves to be puniſhed, to ſhew a 
ſpring to a thirſty man, but then 
to keep him bound, and hinder 
him from going to it, leaving him 
to die with thirſt ? Yet this 1s what 
is uſually done at this day. Let 
us all agree in the way, as we agree 
in the end, whereof none can 
doubt without error, The way 
hath its begining, its progreſs, and 
its end or mark. The more one 
- advanceth towards the mark, the 
more of neceſſity he departeth 
from the beginning: and it is im- 

fible to arrive at the mark or 
end, but by departing continually 
farther from the beginning; no 
one being able to go from a gate 
to a diſtant place without paffing 
through the intermediate fpace. 
This is inconteſtable. If the end 
be good, holy, and neceſſary, 
and if the gate be good, why hall 


the 
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the way which cometh from this 
gate, and leadeth directly to this 
end, be evil? O the blindneſs of 
the greateſt part of men, who 
value themſelves for their learning 
and wit! O how true is it, m 

God, that thou haſt hidden thy p4 
crets from the great and from the 
. to reveal them to the little 
ones! | 
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LETTER. I. 


Madam GUION to Mr. B. of 
| Lox DON. 


In which is a beautiful illuſtration, from 
the ſimilitude of a Tulip - Root. 


4 OVV deſire that God ſhould 
be the principal and only 

motive of your inclinations and ac- 
tions, but this you will never at- 
tam to by (mere) vocal prayers, it 
is attainable only by a long and 
| inde- 
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WSdcfatigable perſeverance in men- 
prayer; which you muſt conti- 
ie by the eaſy means you have 
een, and it will come by degrees. 
oa ſee we cannot — our- 
Welves when we pleaſe, it is God 
What gives us this ſtate of mind; 
all that we can do on our part 
s, ſtrenuouſſy to recullect ourſelves, 
and reunite {as Damd ſays) all the 
powers of our foul in the Lord. 
And when the ſoul is thus gathered 
within itſelf and recolletted, it may 
addreſs itſeif w its God in 
ſome little affectionate breathings 
of the heart, juſt fr nord 
the mind, and afterwards keep in 
a ſilent reſpeRt before him; and 
now and then renew its affections 
if it finds a facility in doing it, ff 
not, let it be altogether filent. 
- Vod 
* Prov..xvi..1. The preparations af tlie heart 


in man, Sc. are from the e Lord. 
＋Pfal. ciii. 1. 


God has two ways of ſilencing the 
ſoul ; the one by giving it :nwardly 
a taſte of has preſence (but this taſte is 
pure, ſimple, general ;) the other 
— making it feel in 14/elf a certain 
dryneſs or inability of producing theſe 
acts of affection; and in that caſe 
we ought to remain before God in 
a ſpirit of faith and abſolute reſig- 
nation, leaving ourſelves entirely 
to our Lord to deal with us as he 
pleaſes. All depends upon the 
perſeverance; never therefore 
ceaſe from prayer, although you 
think you do nothing in it, for at 
that time your humble patience is 
infinitely well pleaſing to God; 
nay it is then that God operates moſt 
in your ſoul, though in a manner 
hidden and unknown to your 
ſenſes. This manner of prayer is. 
not ſubjett to deluſion or enthu- 
ſiaſm, for faith embraces the whole, 
and does not expect, or deſire any 
5 thing 


— 


LET, T ERS. was 
thing for itſelf, This faith has but 


one  bietk, which is God, his glory 


and his good pleaſure, which it 
prefers to all ſelf-intereſts, and this 


it is that produces the pure love 
which loves the whole of God, both 


what he is, and for the ſake of 
himſelf, without any regard to 


what we ourſelves are. 
The filencewhich ſome perſons pro- 


feſs and recommend, is vaſtly wide 
of this; they are people that keep 


themſelves ſtill, purely in expecta- 
tion of ſome light, ſome - ſpeech, or 
ſome new ſeniztment, and thus not 
ſeeking God for himſelf; they are 
expoſed to the enemy, who de- 


ceives them by giving them a thou. 
_ ige. things, which 


far from the way ve 

0 deal e is ſimple, humble, 
Mae: which expects nothing as 
believing it merits nothing; and 
which is perſuaded that every thing 
N extra- 


| 
| 
1 
| 
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extraordinary is an obſtacle to the 
pure enjoyment. of God. Conti» 
nue therefore and perſevere in, 
your prayer be it barren or fruit- - 
ful, hard or caſy, all is equal to 
him who wills only the will of God ; 
and who comes to God, only that 
God may do with him according 
to his pleaſure. It would be a 
deplorable inſtance of inconſtancy 
| to be varying from this way under 
if pretence that we muſt proceed now 
i on this faſhion, now on another. 
| _ God proves the fidelity of the ſoul 
by theſe viqiſſitudes, as he does by 
temptations and the fear of miſtak- 
ing; but provided you humbly 
perſevere you have nothing to fear; 
for the devil can take no hold of 
you: but thoſe who deſire extra- 
ordinary gifts and favours become 
> the ſport of devills. 
I do not doubt but there have 
been and now are, among. the | 
7 8 5 above 
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e above mentioned, many well- mean- 
„ ing people, who by their creduli - 
n ty have left themſelves open to de- 
— luſion; for the natural man always 
0 loves the marvellous, he would fa in 

; ſee, feel, know and diſcern, either 
it his own operations, or thoſe of 
g ſome foreign agent; and this may 
a deceive him. But he that humbly 
y continues before God, not waiting 
1 in expettation of any thing, as well 
0 knowing he merits nothing, but 1s 
1 content with whatever God pleaſes 
1 to do, or not to do, in him or with 
y him, is highly well pleaſing to 
* God. r | | 
y I think we ought always to have 
ps ſome outward bufineſs that is in- 
of nocent, for the mind of man is not 
- capable ofa continued introver- 
e ſion and abſtradtion; and when 
we begin too eagerly, it ſeldom 
. laſts. We muſt amuſe our ſenſes 
e lite children, with things that are in- 
e | 52H . nocent 
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nocent in themſelves ; and this lit- 
tle, humble, procedure, will draw 
down upon us the tender mercies 
of our God: who has told us that 
unleſs we become as little children, we 
all not enter into the kingdom of hea- 
ven. Violence in this caſe, if it 
be too ſtrong and too continual, 
will ruin our health, and deprive 

us of the defigns of God, who does 
all his works after a manner wor- 
thy of himſelf, though it is true, 
he does not make our ſenſes privy 
to them. Of this we may ſee many 

_ Inſtances in nature. The root of 
a tulip, hid in the ground, ſeems to 

be but a very inſignificant thing; 
yet when the ſeaſon is come, it 
produces a flower of various co- 
lours, and very beautiful to the eye., 
If a man that had heard of a tulip, 
but had never ſeen one, ſhould be 
told that that bulb would producc 
fo beautiful a flower, he would 
| ſcarce 


certainly incapacitate it for putting 


in us, we only ' hinder his work. 


and abſolute refignation to our divine 


let us ſee the wonderful things he 
hath wrought in us, while we 


and deſtitute of all good. 
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ſcarce believe it; and if through 
his impatience he would be often 
taking up his tulip root out of the 


earth to ſee the proceſs, whether 
it began to ſhoot or no, he would 


forth and producing this excellent 
flower. And, thus it is with us,“ 
when we vill be ſeeing, diſcerning, 
and knowing wHaT God operates 


There is nothing wanting on our 


part but fidelity, patience, ſubmiſſion, 


gardiner ; who in his own time will 


thought ourſelves poor, miſerable, 


- Our pg and miſeries ſhould 

N 3 3 

* Mark 3 ent 26. So ts the kingdom of God, 

as if a man 1 feed into the ground. — 
Eccleſ. xi. 4. He that obſervethk the wind ſhall 


not ſow ; * he _ 020 the clouds, ſhall 
nat reap, | 
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not keep us from prayer, but on 
the contrary, we ſhould then go to 
God, and ſay to him with an hum- 
ble grief, My God! behold what 
I am capable of; if thou leave me 
to myſelf, I ſhall ſtill do worſe ; 
my whole dependence is upon thy 
grace; for of myſelf J am nothing 
but miſery and fin.” A little child 
that is fallen, in the dirt, you ſee, 
comes immediately to its mother, 
who makes it clean, and even 
wipes away the tears from its eyes; 
and thus God deals with us, when 
we fall thro' frailty ; if we preſent- 
5 return to him with all our heart. 

avid who knew the neceſſity of 
atting thus, in chis caſe, ſays to 
God, Waſh me and I ſhall be clean, 
purge: me and 1 ſhall be whiter than 
Jnow.”” It is the blood of the Lamb 
without ſpot that can make us pure; 
and he will do it when we return 
to him in an humble confuſion for 


= 
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our miſeries. There is nothing in 


this of extraordinary performances 


nor high flights; what I mean is, 
the pure prayer of the heart. 
Take courage and follow the ht- 


tle path, 1 have here ſhewn you, 


without aſpiring to greater things ; 
for be affured, it is nothing but a 
paſſion for our own excellency,that 
makes us ſo forward to change our 
courſe, or to advance of ourſelves, 
according to our on fond con- 
ceptions, whereby / inſtead of pro- 
ceeding we go backward, and 


oftentimes looſe all by graſping a | 


too much. 


I pray God to Hluminate, ay 


give you to underſtand this letter. 
I muſt however warn you (i is of 
the utmoſt lian: to die to 
all ſpiritual ſenfibolies and curious 
enquiries, that ſo you may enter into 
an . faith, n. bekeveth ull 


things 
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things*—for your will-muſt die to 
all taſtes and ſentiments, by a con- 
tinual reſignation, receiving and 
acquieſcing 1n that inwardly, which 
_ God gives or does not give, and 
in that outwardly, which happens 
to us from moment to moment by 
the hand of providence; and ſo 
accuſtom yourſelf never to will that 
which you have not. Upon the 
practice of this continual ſubmiſ- 
ſion of the will to God, depends all 
the progrels of the ſpiritual life, and 
the good of the ſoul: this is that 
which will give you a perfect re- 
poſe in the will of God: this is 
that which our Lord Jeſus Chriſt 
hath. bid us pray for, thy will be 
| done i in earth as it is in heaven. It 
is done in heaven vithout reſiſ- 
ance, and without reluttance. All 
the outward works that we can do, 
be chey what they vill, will not, 


cannot, 
1 Cor, xiii. 7. 
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cannot, advance us, as this total 
and continual ſubmiſſion of our will 
to the divine, moſt infallibly will. 
It is this renunciation of ourſelves 
that Jeſus Chriſt taught us, viz. to 
ſubmit continually our reaſon to 
Jail and our will to God. And 
this is what I require of you, that 
you ſimply enter into this courſe: 
which you ſee is a work of time,— 
Faith brings us back to our own 
nothingneſs, and by our not being 
any thing, leaves God to be all that 
he is in himſelf and for himſelf, 
Love is the conſequence of faith: 
the more ſimple and naked the 
faith is, the more pure is the love: 
and on the other hand, faith is the 
conſequence of love; the more pet- 
fett love is, the more perfett is faith. 
In the way of which I here ſpeak 
and have wrote ſo much, we are 
{ſcreened from the angel of darkneſs, 
who can transform himſelf mio an m 
6 


gel of light: but not into an angel of 

| dove. Let us deſcend by love, 

faith, humility : keeping ourſelves 

in our own nothingneſs, and we 

need not fear falling. I require of 

you in the name of God, that you 

_ preſerve an inviolable attachment 

to this way, without wavering. I \ 

aſſure you, that they who purſue | 
this method are founded upon the 
living rock, Chriſt Jeſus. The de- 
| vil puts doubts and uncertainties 
into the ſoul, in order to make it 

fickle and inconſlant, and to keep it 
from perſevering, becauſe - he 
knows great good will. accrue to 
the foul thereby, and that this di- 
veſts him of all his right and power 

over it. Wherefore he ſtirs up all 

the world to prevent, if poſſible, 
any one's following Jeſus Chriſt in 


this path, which he himſelf traced 
out to us. 


April, 1914. 
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Madam G ION to Mrs, T. * 


LoNx Don. 


OUR letter, my moſt this 


as very much rejoiced me. I 
would not have you wonder, that 
you have not the ſweet recollec- 


tion you formerly had, and that 


perceptible preſence which God 
gives in the beginnings to thoſe be 
would draw to himſelf, When 
once he has ſettled them in his 
love, and made their heart fure to 
him, he ſevers them from all this 


to make them walk in faith and in 
the croſs. This firſt eſtate 1s that of 
milk, which St. Paul ſpeaks of, _ 
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filter in our Lord, gave me 
ſuch an intimacy with your heart, 


CI WO 


* * 
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the ſecond is the bread of ſtrong 
men. In the firſt God gives many 
teſtimonies of his love: in the ſe- 
cond he requires proofs of yours, 
He deals with us after this manner 
for many reaſons, Firſt, to the 
intent we may not be wedded to 
any conſolation, but purely and 
nakedly to him alone, and thereby, 
as we ought, follow Jeſus Chriſt, 
by the way of the croſs. A jecond 
reaſon is, becauſe ſelf-love nou- 
riſhes itſelf with thoſe things, 

though we do not perceive it. A 
third reaſon is, to make us walk in 
naked and obſcure faith, and in a 
love of God pure and diſengaged 
of all ſelf-intereſt, loving him 
above all gifts and recompenſes, not 
willing any thing of God for our- 
- ſelves but his moſt: holy will, and not 
defiring any thing but purely hs 
glory, even when it is to our own 
coſt. But the principal reaſon is to 


a draw 
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draw us out of our ſaldes, and make 
us die to all that is of the old man, 
that fo we may be cloathed; ani- 
mated! and vivified by the new 
man. Faith deprives us of all 
created light, whether it be of 
realon or laboured explanations of 
the pure and naked truth ; without 
which faith, we ſhall: never be re- 
newed and regenerated. The pure 
love of God deſtroys in us all 
ſorts of affe ctions and. deſires, all 
wills, taſtes and ſentiments, to the 
end we may receive no impreſſions 
but from the will of God alone. 
This is the faith: which worketh 
true poverty of ſpirit, and this is 
the love: which ſeparates us from all 
things, and from ourſelves. — 
account yourſelf happy then inaſ- 
much as God: treats you as he did 
his own Son; who. inittiv-extremeſt 
outward ſufferings vas in the maſt 
extreme inward deſolations, _ 
0 


- 
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he cried out, My God, my God, why 
haſt thou forſaken me. All devotion 
which does not tend to make 
us conformable to _ Chriſt, 
I' am a little ſuſpicious - of; 
but where 1 ſee the croſs and 
deſolation, it fills. 1 heart with 
p hy 

7 own it is a hard leſſon to be 
bound to hear all the trifling diſ- 
courſes of the creatures. We 
ought patiently to bear all which be- 


longs to our ſtate; or that comes 


to us by providence; but where 
we can avoid converſation, we 
mould do all we can to ſhun it. 


Solitude is indeed highly agreeable 
to the heart that loves God, but 
when we are debarred of it by 


providence, and not of choice, we 
ſhould bear with patience, and for 


the love of him, what thoſe things 


ſeem 10 deprive us of. The true 
* tendency 


tendency which God gives to a2 
heart loving him is ſimplicity and 
liltleneſs. He is not truly ho- 
noured but by children, and they 
only render hum perfect praiſe. 
I am very glad. that you have an 
inclination for littleneſs. 
When ſhall we be fo little 


as not to perceive ourſelves, . - 


nor be remarkable to others ; 
when ſhall we be all infan- 
tine! I own. to you, that all 
that is great in religion, does 
not ſuit me; ah! but the 
infancy gives me great plea- 
ſure. I never think myſelf well 
but with thoſe that are, or 
are willing to become, chil- 
dren, 

I pray, God may be all 
things to you, and that he 
himſelf, and not is gifts, may 
be your ſtrength and your ſup- 

02 port; 
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ort; believe me in him truely 
| your's delirmg with all my 

eart, that we may be united 
in him, for time and eternity. 


July 24, 17 14. 


— tan 2 — 


TWO 


N 


| 


LETTERS 161 


K — : 
* — 
1 


- 


Two LETTERS, 


COR ONKALAL . 


A Life truly Chriſtian. 


OY 


A Diſcourſe upon the univerſal love 
and goodneſs of God to man- 

kind, in and re E 
Chriſt. | 


Extrafted from two late Authors. 


— 


— 
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LETTER: 
Concerning a Life truly Chriſtian, 
IF we read the holy ſcriptures, 

and if the holy ſpirit gives us the 


underſtanding of what we read, 
0 3 we 
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we ſhall find that God deſires no- 
thing ſo much, as to communicate 
himſelf to-men, to dwell. in them 
as in his true temple, and to have 
(humanly fpeaking) as familiar an 
intercourſe with them, nay, with 
greater intimacy and confidence, 
than a huſband hath with his ſpouſe, 
whom he loves tenderly, and with 
whem he ſhares his heart, and the 
goods he poſſeſſes. This the holy 
ſcriptures are full of, eſpecially the 
writings of St. John, and the Song 


| of Songs ;—Wifdom delights to be, on 


TO ABI, With the children of men, 


Prov. viii. g1. Tis therefore a 


treaſure, and an honour we ought 
to aſpire after, to become experi- 
mentally acguainted with the mo- 
naxch of the univerſe, our-good 
God, who is love itſelf, It is in 
and by an intimate commerce, 
with our Cod and Saviour Jeſus 


_ Chriſt, that we acquire thoſe in- 


clinations, 


A IE Wwe ax A a aw A; 2H. 
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clinations, and learn to love and 
practiſe quite naturally, and with- 
out labour, what he loved and 
ractiſed: who from an exceſs of 
ove for us, aſſumed the human 
nature; not to enjoy its gratifica« 
tions and pleaſures, its honours, 
riches, and grandeur in this world; 
but to be deſpiſed, to live in po- 
verty, to lead a ſuffering and hid- 
den life, and at laſt to die on the 
croſs, filled with ignominy and the 
bittereſt pains, and all this out of 
love for us: we muſt then, from 


areciprocal love, follow a God who 


hath ſo much love for us. It is in 
and by an intimate commerce with 
him, that we are made partakers of 
the divine nature, 2 Pet. i. 4; that 
we put off the old man, our old in- 
clinations, and earthly and carnal 
affections; and that we require the 
grace to become citiaens of hea» 
ven, even in this world. Phil. iii. 

| 20, 
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20,—But a great many ſouls that 
| defire to love and ſerve God, give 
themſelves much trouble, hour 
hard and long, without advancing, 
for want of taking the right road to 
arrive thereat.— The place where 
we may find our Lord Jeſus Chriſt 
(who is the gh or gift of God to 

man“) is our own Heart. 
The. . kingdom + of God, where he 
_ dwelleth, is within us, ſays, le- 
ſus Chriſt. (Luke 17.) This is 
the place where we may infallibly 
meet this faithful friend and guide : 
it is no where elſe. O! how are 
numbers of ſouls to be pitied, 
*-who from the beginning of their 
life to the end, make not one 
* ſtep in the way of the ſpirit; 
** feeking God without, when they 
% have him within themſelves: 
St. Auſtin complained of this, 
r with 4498 to bimſelf. Lord 1 
pl is went 
* Jobs 3 i. g. 


( 


( 


feeling thee with anxious v 


© thee without, and yet thou haſt thy 
„ habitation within me, if 1 long 


be out for him, ae eg. 


all divine things, only by the way 
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ment wandering like a firayed fherp, 
is without, ——————— 
ah 1 wearied myſelf much in looks 2 


and 
10 breath after thee. I went round the 
ty of tis 
thee 


6s eets and laces of the ci 


* mot; — woo 1 ought with. 


(Solilogy, chap. 1.) 
he way or means to find 


in us, (Col. i. 27.) is the prayer of 
the heart: for this is a capital truth, 


CHRIST IN US, AND HIS 


MANIFESTATION IN US, IS 
THE BASIS OFCHRISTIANIT- 
TY. It is knovn only to thoſe who 
are ſo happy as to experience it, that 
this truth is as real as it is unknown 

to thoſe who do not experience it, 
who know God and religion, and 


pA 
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of reaſoning and ſpeculation. Hence 
it comes that we ſee ſo little real 
fruit among Chriſtians, who never- 
theleſs know very well how to ſpeak 
and reaſon about religious matters, 
and have a great deal of know- 
ledge. This comes from their not 
having learned to love, without 
which all the reſt is but a vain ſci- 
ence. You may ſay perhaps, But 
how does one learn to love God ? 
It is my greateſt trouble that I 
do not love him enough. I anſwer. 
however, that prayer is the pro- 
pereſt means: But by the word 
prayer, little elſe is underſtood by 
moſt people, but vocal prayer, or 
the words that we addreſs to God. 
—l think it neceſſary to explain 
this matter a little. Our Lord tells 
us, that we ought to pray always (Luke 
xviii. 1.) and St. Paul ſays pray 
without ceafing (1 Theſſ. v. 17.) and 
alſo in another place, that we know 

; Ne; not 
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not what to pray for as we ought," but 
the ſpirit itſelf maketh interceſſion for 
us with groans that cannot be uttered, 
Rom. viii. 26. Our Lord — 
Uſe not many words, as the Heathens 

, who think they ſhall be heard for 
their much ſpeaking. (Mat. vi. 7.) 
Theſe inſtructions, to fray without 
ceaſing, and not to uſe. many words in 
our prayers, would contradict each 
other, if prayer conſiſted only of 
words, either by form, or even ex- 
tempore only ; which could not 
be performed continually or without 
cegſing.— Prayer then, muſt be ſome 
other thing, if it can or ought to 
be continual; and that which we 
have juſt ſpoke of, (which is very 
good, provided it is uſed with mo- 
deration) is but one 4ind of prayer. 
I take it then that prayer in itſelf 
is an inclination of the heart to- 
wards him, who is the owes we 
deſire to love. It is an action 5a 
: tae 
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the heart, which is altogether na- 
tural. to man; for it is natural to 
the heart to love, and to incline 
towards the objett of its love. We 
love inceſſantly; and though we 
lay hold on — ohjetts on 
which we beſtow aur love, ſome- 
times on one, and ſometimes on 
another, and maſt. commonly o 
ourſelves, who are our principal 
end, and to which we would refer 
every other thing; yet we always 
love, and experience by our in- 
conſtancy, and by the little ſatis- 
faction we find in the objects we 
chaoſe, that our hearts want to be 
filled with ſomething more excel- 
lent than all the creatures together, 
and: that it is God alone in whom 
this fulneſs and ſatts faction are to 
be found. Therefore in order to 
pray aright;, one needs: only turn 
away his heart from all the crea- 
tures and himſelf, and bend it to. 
' wards 
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wards God; and this ſweet exer- 
ciſe may be performed continually, 
and without labour. There is none 
neceſſary in order to remain quiet 
in the preſence ofa friend in whom 
we perfectly confide ; now and then 
we ſpeak to him, then we are ſi- 
lent; afterwards we look at him, 
and with gladneſs and ſatisfaction 
enjoy his preſence, we poſſeſs him, 


and it is ſatisfaction enough to us 


to know that he is preſent. Let 
us thus behave towards God; 
though our ſenſes do neither fee 
nor comprehend him, we know 
that he is always preſent, filling all 
things; but after a particular man- 
ner, he is in the hearts of all thoſe 
to whom he has already given the 
grace to defire to love him. This 
grace, if but very weak and im- 
perfect, is from him, and is his ope- 
ration, and none of ours, who are 
not able of- ourſelves to have one good 
thought. Let us be perſuaded that 

P God 
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God is more nearer to us than we 
are to ourſelves. Let us accuſtom 
ourſelves to do all our actions in 
his preſence, and for the love of 
him, Let us offer up to him with an 
inward glance of our ſoul, all that 
we do, think and ſpeak, Thus 
ſhall we accuſtom ourſelves by de- 
grees to walk in his preſence. More- 
over let us uſe the means which b 

experience we find to be moſt el 
ficacious for recalling the remem- 
brance of God, and awakening; his 
love in our hearts. And-as ſoon 
as we perceive a forgetfulneſs of 
God, let us return to him inward- 
ly and ; calmly, without troubling 
or diſquieting ourſelves. When 

we commit faults, let us have re- 
courſe immediately to him; let 
neither fear nor ſhame binder us 
from r ourſelves before 
him, how filthy and impure ſoever 
we feel ourſelves to be. Let . 
utc. 


LETTERS. 17+ 
uſe ſuch reading as may draw us to 
him: the holy ſcripture is the hook 
of books: there are others which 
may be a great help: we are ſenſi- 
ble enough of thofe which inflame 
the heart and nouriſh it, Which is 
always preferable to what fills the 
wid ind with images and ideas, which- 
oſten conſume the heart inſtead of 
feeding it. By this procedure we 
form a commeree in our inward. 
man with God, which by degrees 
becomes continual, by frequenily 
addreffing him with the mouth or 
in pirit, fore title word, and lay- 
ing open before him with confi- 
dence our preſent difpoſition and 
fate, as to a moſt faithful friend, 
either by a fingfe figh, or barely 
looking up to him.—Tf we apply 
ourſelves to this holy exerciſe of 

—_— and living in his preſence, 
of ſpeaking to him rather with the 
heart than the mouthy though vocal 


P 2 prayer - 
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Prayer is very commendable too at 
certain times, when we find it ſuits 
our preſent ſtate ; if we do this, we 
ſhall ſoon find a great change in 
ourſelves ; that the love of God 
ſhall take poſſeſſion of our hearts, 
and diſengage us more and more 
from ourſelves and the creatures. 
- The whole buſineſs confiſts in turn- 
ing away, the moſt we ean, our 
thoughts, from every thing that is 
not God; employing ourſelves 
quietly and calmly with God pre- 
ſent, without pretending to form 
diſtin ideas of him. Thus ſhall 
we be made capable, and diſpoſed 
to receive a thouſand graces and 
favours from him. This attention 
does not conſiſt in expetting to 
hear ſome extraordinary voice with 
our, bodily ears. — God does not 
ſpeak after that manner, his lan- 
guage 1s to the heart. — The change 
of inclinatio NS _ defires and affec- 
tions, 
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tions, which we experience by de- 
grees, from earthly and carnal, to 
become more and more heavenly 
and divine, is the language of Chriſt 
in us: he creates and operates what 
he ſpeaks, all at the ſame time; 
we do not hear his voice with our 
ears, but we experience the effects 
of it, --He loves ſilence, retirement, 
and recollection. In this diſpoſition 
he makes himſelf manifeſt to, and 
felt by the heart, in a manner in- 
comprehenſible to human reaſon. 
There he teaches us inwardly, in fo 
real and efficacious a manner, that 
when we experience it, we perceive 
that all the voices that ſtrike our 
lenſes outwardly, however good, 


have not the efficacy, the reality 


of what we experience within us. 
Therefore it is that our Lord ſaith; 
Matt. 23. One is your teacher, It is. 
becauſe his voice alone is able to 
operate in us what he teaches us. 
P 3 | It 
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- It may be objected, if fo it be 
that the voice of God, or what 
they would have us to believe to 
be ſuch, is not a voice which one 
hears with his bodily ears, why do 
they ſo earneſtly recommend fi- 
lence, retirement, recollection, and to 
avoid the diſtractions of the mind ? 
What matters it what the ſenſes be 
employed. about? I anſwer, that 
though the voice of God to the 
ſoul, doth not with its ſound ſtrike 
the ſenſes, yet it requires recollec- 
tion, and avoiding diſtractions, if 
it is to operate with efficacy in our 
hearts; becauſe the diſtractions 
and diſſipation of the ſenſes among 
various objects, are the very things 
which draw away the well and the 
love, and beget an attachment to 
thoſe objects which the ſenſes pre- 
ſent to us; they are the windows of 
the ſoul, and the gates by which 
the creatures enter into it. There- 
|  fores 
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fore, as ſoon as the ſoul has a 
defire of being converted to God, 
and of loving him with all its pow- 
ers; it feels within itſelf an inclina- 
tion and bias to retirement, in order 
to turn itſelf freely, and without. 
interruption towards its God; and 
to follow the good motions he 
vouchſafes, and what the conſci- 
ence dittates to be the things that 
draw it to him, and diſengage it 


from the creatures: theſe are the 


efteAs of what he operates or ſpeaks 
in the bottom of the heart: his lan- 
guage is conformable to his ſpiritual. 
nature, and makes itſelf to be un- 
derſtood by our ſpirit, which is alſo 
of the ſame nature; God is ſpirit, 


and the true worſhippers worſhip him 


in ſpirit, John 3. The more we 
advance in the ways of God, and 
follow the good motions of his ſpi- 
rit in our hearts, the more 1s this 
matter unfolded, and the hidden man 


of - 


of the heart, (1 Pet. iii. 4.) made 
manifeſt, which is as it were buried 
in the ſenſes, as long as they have 
dominion over us. Therefore it 
hath been the practice of all the 
ſaints in all ages to mortify their 
ſenſes. — And every faint in every 
age hath teſtified, that it is our own 
experience alone that can explain to 
us what that life of the fpirit is, of 
which St. Paul ſpeaks when he 
ſays, (Rom. 8.) They that are after 
the fleſh, do mind the things of 
| the fleſh, and they that are afler 
the ſpirit the things of the ſpirit. 


May 14, 1735. 
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Deſcribing ſome of the temptations 
which attend a life truly Chriſtian. 


" HAT which - hinders the 
1 £ progreſs of the divine life 
in moſt well diſpoſed perſons, 1s, 
their reſting too much not only in 
externals, but more eſpecially in 
that which is internal, namely, the 
ſentiments, conſolations, and fer- 
vours, which God communicates 
for encouraging young beginners 
to walk in the way of ſelf denial, and 
to paſs on further. God gives them 
theſe ſenſibilities, not that they 
may reſt in them, but in order to 
their further progreſs: he gives 
them becauſe of our want of faith 


and confidence in him, above all 
theſe 


— —— 
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theſe ſweetneſſes; to which we muſt 
abſolutely die, if we would attain 
the true good. Souls in that ſtate 
knowing nothing better, and more 
rofound, God withdraws thoſe 
ſenſibilities after a certain ſpace of 
time; in which the foul ought to 
have acquired ſtrength and cou- 
rage enough to abandon herſelf to 
the conduct of God; which is what 
he Hopes by withdrawing all 
thoſe conſolations and fervours, 
that allure and render her ſenſual 
and. dainty, But when the ſoul is 
deprived. thereof, ſhe ſuppoſes all 
is loſt. Many drawback at this 
time, and return to the love of 
this preſent evil world: others ſtop 
mort for want of courage, who 
continue languiſhing all their life 
long, without entering into the true 
reſt promiſed to the children of God; 
(Heb. iv. 5) always in anguiſh, 
_ vexation, and uncertainty. Others 
entirely 


l 
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entirely neglett iniernal prayer, and 
content themſelves to live like other 


ate folks, and look upon all that for- 
re Wl merly paſt within them like unto 
Me — dreams; and conſider 
of others, who till enjoy theſe ſweet 


conſolations and lively ſentiments, 
as harmleſs, innocent people, but 
to i of weak underſtanding, whom they 
at i pity. All this proceeds from their 
all not having at the beginning laid a 
rs, good foundation, and ſet out in 
al the only path that leads to God: I 
is mean, living by faith and reſigna- 
tion to God; entirely ſurrendering 
is | themſelves into his hands without 
of | preſcribing any. terms. This is 
Þ | that good foundation, which can» 
o not be ſhaken ; namely, the unre - 
e reſerved ſurrendering ourſelves 
ie into the hands of God; willing no- 
I thing but kim, and the accom- 
, pliſhment of his will; renoun 

8 all conſolations and ſelf.gratificati- 
/ | ons, 
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ons, both outward and inward, 
accepting as it were by the by, 
without reſting in them, all thoſe 
that the divine bounty ſhall think 
fit to give; valuing nothing but 
him, and willing nothing but his 
will, This is the ſelf- denied life 
which will infallibly conduct us to 
the true good, or the manifeſtation 
of Jeſus Chriſt in us.—When it 
pleaſes God to drain this ſource 
of conſolations, that nouriſhed the 
foul for a time, and filled her with 
courage to combat and deſpiſe the 
world and all earthly things; when 
I ſay, all this forſakes us, and no- 
ching ſucceeds but languiſhment, 
weakneſs and averſion to continue 
in that courſe of life, which we had 
embraced with ſo much eagerneſs 
and rreliſh; finding nothing now 
in ourſelves to ſupply the place of 
thoſe ſenſibilities which are with- 
drawn from us, the ſoul knows not 
| | where 
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where ſhe is; and as I ſaid, all 
that is paſt ſeems. to her like a 
pleaſant dream: the enemy at the 
ſame time conſpiring with her rea- 
ſon, diſcovers to her many exceſſes 
into which ſhe has given, intoxica- 
ted as ſhe was with the heat of her 
zeal, and makes her to call in 
queſtion the whole of Chriſtian ex- 
perience.——She knows not what to 
do: all is diſguſting and weariſome 
to her. O] how dangerous is this 
rock, againſt which many have 
ſtruck, and been fatally ſhip- 
wrecked! Many fall here into li- 
bertiniſm, if their conſtitution in- 
clines thereunto : for having al- 
ready ſeen the inſufficiency of all 

outward forms of worſhip, they 
now find nothing therein to ſupport. 
themſelves; and the enemy mak. 
ing them likewiſe to ſuſpett the in- 
ternal ways, the truth and reality 
of which is obſcured and hid from 


2 them 
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them at this time, they fall into 
licentiouſneſs, and become, or are 
in danger of becoming Atheiſts ; or 
elſe are in danger of falling a prey 
to ſeducing ſpirits, that fail not to 
offer themſelves both inwardly and 
outwardly, promiſing liberty, tho 
themſelves are the flaves of Satan, 
or of their own ſpirit. Reaſon is 
the moſt dangerous enemy at this 
time, to thoſe, who before their 
converſion led a wiſe and virtuous 
life according to the world : and 
it eaſily draws the ſoul into its 
ancient way of living, making her 
to ſhut the gate againſt all the in- 
ternal attractions of the ſpirit of 
grace, which diſturb and diſquiet 
her, and are defigned to make her 
ſenſible by the trouble they excite, 
that ſhe is in no good flate.— 
Theſe are ſome of the dreadful 
dangers and temptations that aſſault 
the ſoul in this Rate : they cannot 

all 
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all be - deſcribed, becauſe of their 
diverſity and mimber.—- How ma- 
ny doubts, diſquiets, fears and 
terrors, do aſſault the poor ſoul ! 
On the other hand, with what 
levity and raſhneſs is ſhe tempted 
to plunge headlong into the world; 
into libertiniſm; and to give 
wing to her paſſions that had 
been reſtrained for a time. Who 
is able. to eſcape ſo great a 
danger! God alone can defend 
and ſecretly ſupport us, who never 
fails to do it, provided the foul 
doth but even feebly look unto 
him; for he hath promiſed to 
ſtrengthen the feeble knees, and that 
the - bruiſed reed he will not break, 
—He mercifully reclaims hee, 


though ſhe have gone aſtray for 


ſome time, from which few, very 
few. are altogether exempt, and 
many remain hewildered, wan- 
dering hither and thither, without 


Q 2 find- 
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finding the peace and repoſe they 


ſeek after for many years: but 
God brings them again into the 
right way, by ſome violent temp- 
tation, or extraordinary accident, 
which incites them a new to have 
recourſe to God, who alone can 
help and deliver, and give them ſo- 
lid peace.—Thoſe are infallibly 
ſafe, who, under this ſtate of uncer- 
tainty, ſo painful and troubleſome 
to bear, remain in peace and tran- 
quility, without undertaking or al- 
tering any thing in their conduct or 
ſtate : for they are not in a condi- 
tion to ſee clearly: all is darkneſs 
or obſcurity—therefore cannot but 
miſtake and fail in any thing they 
undertake during that period. 
They are bleſſed indeed! to whom 
God at this time ſends ſome expe- 
rienced perſon, who hath himſelf 
paſſed theſe dangerous ſtreights, 
and has been ſaved from being 


ſhip- 
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ſripwrecked therein, who is eapa- 
ble of giving proper counſel, pro- 
vided they are humble, and willißg 
to accept it. The beſt advice fot 


this ſtate is this. © 3e patient, re. 
main in peace, ſtitheſs aud e 


2 all your tr anxiel he 0s — 


t ſus not an if 
7 whith Wes e in — . 
m — like, hag fury 
you : wait patient ly for ihe affſtaiice 7 


our bleſſed Lord, and ſupport the delay 
of it, without feeking after, or accept- 


ing any pretended help that may offer 


from any other quarter.” This is a 


painful leſſon for nature, which is 
ſo much the more ſo, becauſe the 
ſoul doth not perceive it is to God 
that ſhe reſigns herſelf, but is afraid, 

and believes rather thatit is owing to 
its own negligence, ſtupidity and 
Toth, that all this is fallen upon 
her. But whoſogyer will be cou- 
rageous enough to ſurrender him- 
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ſelf up to God, in filence and re- 
ſignation, ſuffering and bearing all 
the inward burnings and remorſes 
that torment him: perſevering to 
wait patiently, expecting help from 
no other but God, ſhould ſuch a 
one die in this ſtate, he would find 
the favour and unexpected help of 
our . adorable Jeſus, to whom be 
honour and glory throughout all 


eternity. Amen, 


A PiS. 


DISCOURSE. 
UPON THE 


Univerſal Love and goodneſs of God 
to Mankind in and through Je- 
{us Chriſt, 


[T is the W 00 doctrine, 

or rather the known foundation 

of all revealed religion, and the un- 

known foundation of all natural pie- 

ty and goodneſs, that Jeſus Chriſt 
is the Second Adam. 

That a real birth, life, and na- 


ture, is in the ſame reality derived to. 
us 
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us from this our ſecond Adam, as 
is derived to us from our firſt 
Adam. And that as without any 
figure or metaphor, we are all 
faid to be born of Adam, and del- 
cended from him ; ſo we are all 
really and hot figurativ botn of 
our ſecond Adam, and have our 
deſcent from him. And herein is 
ſeen the infinite depth of divine 
love and goodneſs to mankind, 

who though they were by the con- 
ditiofi of their creation to' be de- 
rived from one head or puren, and 
take his ſtate of perfection or im- 
perfection; yet were by the good- 
neſs and care of God for them, 
provided from the very beginning, 
with a ſecond parent, * common 
head, who after the 2 of the firſt, 

and the fallen Rate that he had 
brought upon his poſterity, mould 
be a como reftorer, and put it in 

every man s p6wer to have the fame 

. choice 


— 


the Love of God, 189 


choice of life and death, as the firſt 
man had ; that ſo, they who were 
loſt before they were _born, and 
were made inheritors of a miſera- 
ble nature without their choice, 
might have a divine life reſtored to 
them in a ſecond parent, which 
ſhould not be in the power of any 
one to loſe for them, but ſhould 
depend entirely upon their own 
will and deſire of it, upon their own 
faith, and hope, and hungering after 
it 


This eternal and immutable 
truth, worthy of being written 
in capital letters of gold; is ſuch 
as is ſufficient to make all men re- 
Joice and give praiſe to God. For 
by this truth, all that ſeems hard 
and cruel to human reaſon, that 
the poſterity of Adam ſhould be 
involved in the conſequences of 
their firſt father's fall, is made a 
wonderful ſcene of love.— There 

is 
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is ſomething ſo amazingly loving 
and merciful in this conduct of 
divine providence over mankind, 
that it has ſurely enough in it, if 
once known, to make revealed 
religion the joy, and comfort, and 
defire of every man's heart. That 
Jeſus Chriſt is thus the Saviour and 
univerſal Redeemer of all man- 
kind, that he is this Second Adam, 
or parent, . pee. Adam himſelf, 
and in him all mankind to a poſſi- 
bility of being born again; and 
that revealed religion began with 
the declaration of this redemption, 
and has revealed nothing but for 
- the ſake and ſupport of it, is a truth 
ſufficiently atteſted by ſcripture. 
The. declaration which God 
made to Adam immediately after 
his fall, of a feed of the woman to 
bruife the fergent's head, was a decla- 


ration of pardon and redemption to 


Adam, and in him to all mankind; 
| for 
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for what he ſaid to Adam, that he 
ſaid to all that were in the loins of 
Adam; who, as they fell in his 
fall, before they were born, with- 
out the poſſibility of any one man's 
being exempted from it; fo were 
they all put into this ſtate of par- 
don and redemption before they 
were born, without the pony 
of any one. man's being exclude 
or left out of it. | 

Every ſon of Adam is in the ſame 
covenant with God that Adam was, 
and has the ſamebruiſerof che ſerpent 
as near to him, as he was to Adam, 
and declared to be his Redeemer, in 
the ſame degree as he was declared 
to be the Redeemer of Adam. And 
who would ſeek for arguments 
againſt ſuch a Saviour ? Or who 
would cavil at a revealed religion, 
that has no other beginning or 
end, but to reveal an unwer/al re- 
. ? Or who can enough call 


upon 
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upon the creation, heaven and 
earth, angels and men, and every 
thing that hath breath, to praiſe 
the Lord, for ſuch ſalvation ? This 
declaration of God to Adam, of his 
pardon, and redemption by the ſeed 
of the woman, is not to be conſi- 
dered, as we conſider the declara- 
tion of a pardon made by ſome great 
Prince to an offending ſubject, which 
is only a declaration of words, that 
are heard only with our outward 
ears, and 'of a perſon that is en- 
tirely diſtin from us. 

God's pardoning a Aber,; or 
redeeming fallen man, has nothing 
like this in it. This declaration to 
Adam, and in him to all mankind, 
is not the declaration of a being 
that is out of, or ſeparate from us, 
but of a God in whom we live and 
move, and have our being; who is, 
the life of our life, the ſpirit of our 
ſpirit : his declaration therefore 

mult 
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muſt ſignify ſome inward change, 
or new late of our exiſtence in him, 
or that he is to us, and in us, that 
which ke was not before he pardon- 
ed us. | 

When therefore God ſaid to 
Adam and Eve, The feed of the wo- 
man ſhall bruiſe the head of the Ser- 
bent, it had the ſame effect, as if he 
had ſaid, Be ye kenceforth in a 

of ſalvation, = let 1 
quering feed of the woman, from this 
time, begin to have power in you, and 
be in you, a ſtrength againſt the Ser- 
gent, This declaration was. not 
ſolely a promiſe of ſomething to 


come, but of ſomething then in- 


wardly done and given, by a God 
inwardly . preſent in him, and ſig- 
nified no leſs than God's ſceling 
and manifeſting himſelf again to a 
creature, that had off him as his 
God and only good, And was the 

real communication of ſomething to 
R Adam, 


on Ou ˙²⅛˙⁰—5V·̃ 
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Adam, which made him capable of 
enjoying God as his good. Had 
not God at that time, done inward- 
ly in the depth of his foul, fomething 
like that which he did to the dark- 
neſs of the deep, when he fpoke 
light into it, Adam and Eve, and 
all their poſterity, had been inward- 
ly meer devils, and outwardly mere 
beaſts —For had not God thus in 
the beginning of the fall, before 
any man was born into the world 
, of Adam and Eve, ſpoke pardon 
and redemption unto Adam and 
Ede; neither they, nor any of their 
poſterity had been of any 
defire of God, but had lived as 
much without all conſcienoe, or in- 
flint of goodneſs, as the beaſts of 
the earth and devils do. 

Therefore God at that time, 
communicated to man, a defire, a 
capacity to enjoy him as his only good, 
by ſowing into him a feed of the wo- 
man 
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man, a ſpark of life, an inſcintt of 
goodnels, a taſte of heaven, a prin- 
ciple of holineſs, a touch of love, the 
pearl of the goſpel, the pledge, of 
immortality, the hidden kingdom of 
God.—All which expreſſions, are 
inſufficient to expreſs that inward 
treaſure of the ſoul, which God in. 
the beginning of the redemption, 
or as his act of redemption, com- 
municated to inan. 8 
And in this degree of redemp- * 
tion is every creature that is born 
of Adam ; he has this kingdom of * 
God in his ſoul, as a grain of muſ- 
tard feed, a fpark of life, a pledge, 
of immortality, and attraction to 
| God! If he tramples this pearl un- 
der his feet; then his deſtruction. 
is from himſelf; but if he vill co- 
operate with that inward Rtdeemer 
which God has put into his ſoul, if 
he will ſuffer his ſpark to kindle, his 
inſtinct of goodnels to ſpread itſelf, 


2 the. 
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the light of life to ariſe in him, the 
voice of God to be heard in him; 
then will the divine life, be brought 
forth in him; and when his body 
dies, he will fall into all the ful- 
neſs of God. 
And now, my dear reader, how 
{hall I touch your heart? Or how 
can your heart be untouched with 
this affecting view of the mercies 
of God in Chriſt Jeſus, and of the 
riches and* treaſures which lie hid 
in your own ſoul, wanting nothing 
but your own' conſent and good 
-wiſhes to be manifeſted in you? 
If you reject tbe Saviour offer'd 
to you in the goſpel, you rejett 
all that which makes you differ 
from a devil; for that offered Sa- 
viour, is that very. ſame inward hght 
of your mind, which makes you now 
differ from a devil. 
, To refuſe him therefore that 
ſpeaketh to you in the goſpel, is 
3 | rejecting 
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rejecting ail that God has ever 
tranſacted with man; it is renounc- 
ing all that is divine and good with- 
in you; it is ſaying that you will 
have no benefit from the good work- 
ings or motions in your own heart; 
tor Jeſus Chriſt that calls you to 
repentance in the goſpel; is the 
very ſame bleſſed Saviour, that warns, 
reproves and preaches repentance in 
the inmoſt eſſence of your ſpirit. 
But, my friend, be wiſe in time, 
for this goodneſs will continue but 
for a time; and if you die rejett- 
ing the benefits of Chriſt, you will 
be without Chriſt, and you will 
find that all is gone with him, and 
that you will have nothing left, 
but that nature which 1s the tor- 
ment of hell. If therefore you re- 
jet Chriſt in the utmoſt efforts 
of his goodneſs to ſave you, you 
will find that the renouncing of 


Chriſt, is renouncing all that you 
R 3 have 
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have from him, and that nothing 
is left in that ſoul, where he is not, 
but mere darkneſs. * 

But, to return to my ſubject; 
what I have ſaid above of God's 
covenant with Adam, is God's co- 
venant with all mankind, and there- 
fore thus far all mankind are the 
redeemed of Jeſus. There is no 
partiality in God. As all fell and 
died in Adam, ſo all were reſtored in 
his reſtoration. Thus ſays the 
apoſtle, As by the offence of one, judg- 
ment came upon all to condemnation ; 
EVEN SO BY the righteouſneſs of 
one, the free gift came upon all men 
UNTO JUSTIFICATION OF 
LIFE. Rom. v. 18. And the goſ- 
pel expreſsly faith, that Jeſus 
Chriſt is the true kght which hghteth 
every man that cometh into the world. 
Therefore Jeſus Chriſt is in every 
man that cometh into the world, 
and every ſon of Adam has receiv. 

| ed 
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ed that from Jeſus Chriſt, 


which Adam received from him, 


viz. An inward light of life, a 


beginning of his ſalvation, an actual 
power to reſiſt the ſerpent ; and [e- 
ſus Chrift is, and ever was, the free 
gift of God unto all nen. 
HzaTHens, Jews, and CHRIS“ 
TLANS, differ only in this, that one 
and the fame Saviour is d: 
made known to them. — The Hea- 
thens knew him not as he was ma- 


nifeſted to the Jews, nor as he is 


glorioufly manifeſted in the goſpel; 


but they knew him as he was the 


God of their hearts, manifeſting 
bimſelf by a {ght of the mind, by a 
Jenfibility of guilt, by awakenings and 
warnings of conſcience; and this 
was their goſpel, which they re- 
ceived as really in and by 7efus 
Chrift, as the law and goſpel were 
received thro him. Therefore it is 
a great and glorious truth, enough 
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to turn every voice into a trum- 
pet, and make heaven and earth 
ring with praiſes and hallelujahs to 
God, that Jeſus Chriſt is the Savi- 
our of all the world, and of every 
man of every nation, kindred, and 
language. Therefore ſaith St. 
Fohn, They ſung a new ſong, ſaying, 
Thou art worthy to take the book, and 
to open the ſeals thereof ; for thou waſe 
ſlain, and haft redeemed us to God by 
thy blood, out of every kindred, and 
tongue, and People, . nation. Rev. 
v. 9. And again, After this, J be- 
held, ſays he, and lo, a great mulli- 
tude, 0 ch no man could number, of 
all nations and kindreds, and people, and 
tongues, ſtood before the throne, and 
before the Lamb, cloathed with white 
robes, and with palms i in their hands, 
and cried with a loud voice, ſaying, 
Salvation to our God whith fitteth 
upon the throne, and unto the Lamb. 
Rev. vil. 9, 10. 


Every 


e 
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Every HEZATAHEN, Jew, and 
CHRISTIAN, is forced to know and 
feel, whether he will or no, that 
God has a certain fecret power with- 
in him, which is watching every 
opportunity of ſaying ſomething to 
him, either of himſelf, the vanity 
of the world, or the guilt and con- 
ſequences of fin, This is that in- 
{tint of goodneſs, - attration of 
God, or witneſs of himſelf in every 
man, which without arguments and 
reaſonings riſes up in the ſoul, and 
would be doing ſome good to it, 
if not quenched and reſiſted by the 
noiſe and hurry either of pleaſures 
or buſineſs. 

Therefore, my dear friend, know 
the place of your religion, turn in- 
wards, liſten to the voice of grace, 
the inſtinct of God that ſpeaks and 
moves within you; let your heart 


Pray to God, to bring forth his own 


divine nature in you. Your heart 
wants 
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wants nothing but God, and nothing 

but your heart can receive him. 

This is the only place and ſeat of 

religion, and of all communication 
between God and you. 

This free gift of God to all men, 
has that natural fitnefs for the re- 
ceiving of Chriſt, as the eye has for 
receiving the light; it wants him, 
it deſires him, it is for him, it re- 
Joices in him, as the eye wants, 
deſires, and rejoices in the light. 
And of this, does our Saviour 
plainly ſpeak, when he ſays, He 
that is of God heareth God's word, and 
again, My ſheep hear my voice. 

The whole of natural religion 
conſiſts in a man's following this 
voice of nature, and acting con- 
formable to it; in acknowledging 
the finfulneſs of his ſtate, and in 
imploring and relying upon the drome 
mercy to be delivered from it; cho 
it 1s not known by what name to. 

ca 
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call that deliverance, or what 
kind of Saviour is wanted to 
effect it. But he that thus ac» 
cording to the direction of his na- 
tural ſtate lives a in God, in 

ence, and in faith in his mercy, 
OY of having the benefit of Al 
the mercy of God, though he does 
not know the method, or the means, 
by which the mercy of God will 
fave him. Had a man no ſenſe of 
ſhame for his fins, he would be in 
the very ſtate of the beaſts ; had he 
no faith and hope in the mercy of 
God, he would be in the ſtate of 
the devils. 

Therefore that internal ſentiment 
of heart, that inſtinct of goodneſs, 
is the preſervation of his nature, and 
the ſaving him from being like to 
the beaſts and fallen ſpirits. And 
all revealed religion, is to Improve 
this true religion of nature in its 
two eſſential parts, penitence for ſin, 

and 
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and faith and truſt in the mercy of 
God. For all revealed religion, 
intends nothing, but to give us 
more reaſons for penitence, faith and 
truſt in the mercy of God. | 
And this ' inſtin&t of good, or 
true religion of nature, is the very 
preparation of the heart for the re- 
ception of the goſpel. For ſo much 
as there is of this penitence and fauh 
living in the ſoul, ſo much it has of 
eyes tp ſee, of ears to hear, and 
of a heart to underſtand all the 
truths of divine revelation. The 
humility and penitence of the gol- 
pel, the mercies of God in and 
through Jeſus Chriſt, are as agree- 
able to a man in this ſtate of heart, 
as food and water to the hungry 
and thirſty foul. And when he 
finds the goſpel, he finds the pearl, 
for which he gladly ſells all that he 
hath. Therefore there is the ſame 
agreement, and the ſame difference 
between 
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between the true religion of nature, 
and the religion of the goſpel, that 
there is between the breaking of 


the day, and the riſing of the ſun 
to its meridian height ;—and as the 
light of the day-break, and the 


light of the noon-day, are both the 


ſame light, and from the ſame pro- 
ducer of light; ſo the light of the 
religion of nature, and the light of 
the goſpel, are the ſame light, and 


from the ſame producer of light in 


the mind. 


Don't therefore, my dear friend, 


deceive. yourſelf, nor let any one 


elſe deceive you. The matter is 


of infinite conſequence that you 


have before you. You come into 


the world but once, and have but 
one trial, but the effetts of it are to 
laſt for ever. The time of diſputin 

and ſpeculating is ſhort ; it can la 


no longer than whilſt the ſun of 


this world can refreſh your fleſh 
F „ n 
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and blood, and ſo keep the ſoul 
from knowing its n depth, or 
what has been growing in it. But 
when this is over, then you muſt 


know and feel what it is to have a 


nature as deep, and ſtrong, and large 
as eternity. | 
If you have lived upon the 
amuſements of 3 4 and ſpecula- 
tion, your liſe has been worſe than 
a dream, and your ſoul will at the 
end of ſuch. a life, be left to itſelf 
in its own darkneſs, hunger, thirſt, and 
anxiety, to be for ever devoured by 
1ts own fire. 
But if you have watched over 
that inſcinct of goodneſs which God 
planted. in your ſoul, and have 
exerciſed; yourſe}t in that penztence 
for your ſins, and humble faith in 
the mercy of God, that the goſpel 
ropoſes to you; then when your 
dy falls off from you, you will 
feel and know what neden. pf 


+ 
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God lay hid in your ſoul, you will 
ſee that you have a be and ſcrength 


like that of eternity, and the ful. 
neſs of God himfelf will be your 


everlaſting enjoyment- 


You are now your own carver, 
and muſt be that which you ſhall 
have made of yourſelf. If the 


depth of your heart has not in this 
life's time its proper cure, if it has 
not ſomething done to it, Which 


your reaſon can no more do, than 


it can create the light, your heart 
will become your hell. And if you 


let the light of the gofpel ſhine in- 


to it, and revive the good feed of 


life in it, then it will become the 


ſeat and habitation of your heaven. 


But it may be, you will ſay, you 
would believe the goſpel if you 
could, but that its evidence can- 
not have that effect upon your 
mind. As the goſpel is much de- 


fended and oppoſed. by learned 
7 


men, 
— 
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men, its evidence is ſo perplexed, 
that your mind cannot come at 
any certainty of what you ought 
to believe concerning the truth of 
It. N 
1 will therefore propoſe the 
"ſhorteſt, and the ſureſt of all me- 
thods.—Now I deſire you to know 
no books, nor to be well read in 
any controverſy but in that which 
paſſes within you, in order to know 
the goſpel to be the greateſt of all 
truths, and .the infallible voice of 
God ſpeaking the way of ſalva- 
tion to you. 5 
The goſpel is built on theſe wo 
Pillars, firſt, That you are a fallen : 
ſecondiy, That you are a redeemed 
creature, Now every man's own 
ſoul, ſpeaks theſe two great truths 
to him. You feel, and #now that 
you area ſinner, that you have the 
- diſorders of the beaſts, and the de- 
Pravity of evil ſpirits within . 
n Lt. 


we 


n IM. © ons... — — — — . % 


Is not this ſaying to you, by the 


frame and voice of your nature, that 


you are a fallen creature, and not 
in that ſtate in which a good being 
muſt have created you? For I ap- 
peal to yourſelf, in your own de- 
gree of goodneſs, if you could 
create your own children, whether 
you would not create them in a bet- 


ter ſtate, and with leſs evil, both 


of the beaſt and the devil in them ; 
than that in which you was born 
yourſelf. 6 

Therefore, only ſuppoſing God 
to have your degree of goodneſs, 


he could not have created the firſt 


man, from whom your nature is 
derived in the ſtate that you are ; 


and therefore ſuppoſing him only 


to be good, you have a ſufficient 


proof; but ſuppoſing him to be 


infinitely good, or goodneſs: itſelf, 

you have an infallible demonſtra- 

tion-written in the frame of your 
| 83 nature 
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nature, that you are a fallen crea- 


ture, or not in that ſtate in which 


God created you. 


Again, do you want any learn- 


ing or books, to ſhew you, that 


every man, as well as yourſelf, af- 
fetts to appear ' virtuous, to have 
good qualities, and is aſhamed of 
every beaſtly and diabolical diſor- 
der; and would ſeem to have vir- 


tues and goodneſs, that he has not, 
becauſe, of an innate love that he 


has for them ; and from a ſenſe 


of their being proper for him ? 
And is not this' ſaying again with 
the ſame fulneſs of certainty, that 


you are a redeemed creature, that 
there is in you an inward Redeem- 


er, a tight of the mind, a feed of 


goodneſs, an inſcinct to virtue, given 


vou by God, though without reve- 


lation you don't know when nor 
how And do you not hereby 


1 lee, that you ſtand nearer 
to 


i' 7 => 
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on the other hand, if you was not 
| redeemed, how could you feel an 
inclination to goodneſs, and a de- 


gun your redemption, and is trying 
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to the truth of the Chriſtian religi- 
on, than you do to any thing elſe? 
It 18 the book of yourſelf, it talks 
of nothing out of you, it ſpeaks but 
that which is ſaid within you, and 
therefore you have a ſufficient 
help to underſtand it. What can 
the goſpel ſay to you of the fall of 
man, and of your redemption, 
that is not at the ſame time ſaid to 
you, by the ſtate of your own 
T N 
A ſinful creature, cannot come 
from God in its finful ſtate. And 


fire of appearing virtuous ? For 
what ele is this defire, but a cer- 
tain inward principle that has be- 


to carry it on? Now the Chriſtian 
religion tells you only this great 
truth, that you are fallen and re- 

. deemed, 
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deemed, that is, that you have a 
mixture of evil, and good in you. 
That from the beginning of the 
world, it has been God's gracious 
defire and deſign in and by 

Chriſt, to render your redemption 
effeQtual, that is, to make the good 
that is in you perfectly overcome 
all your evil, Complain therefore 
no more of want of evidence; you 
are the goſpel's evidence, it is 
preached in your own boſom. 
And this great and glorious truth, 
that I bave declared: this free gi/t 
of God to all men, by a ſeed of 
life, which all men receive from 
Chriſt, is the true and ſolid mean- 
ing of that which is called prevent- 


ing grace, and which, when rightly 


ſpoken of, is ſaid to be common 
to all men. It is grace, becauſe it 
is God's freegift, we could not lay 
hold of it by any power of our own, 
nor had any right to alaim it, It 

| is 


Jeſus 
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is preventing grace, becauſe it pre- 
vents or goes before, and is not 
given us for any thing that we 


have done. And therefore it has 


its plain diſtinftion from God's 
aſſiſting grace. St. Paul ſays, God 
hath choſen us in Chrift Jeſus, before 
the foundation of the world. Now 
from this eternal, foreſeeing good- 
neſs of God towards mankind, it 
is, that a_ſpark of the firſt divine 
life, called a feed of the woman, the 
ingrafied wok b, 4 kingdom of God, 
a pearl of great price, a treaſure hid 
in a vas fore - ordained to be 
trealured up ;—which through the 
divine love, (my dear reader] is 
ſecurely treaſured. up, as a pearl 


hidden in thy own field; which, 


if it be not thy own fault, ſhall 
ſurely revive, into its firſt glory, 


through Chriſt, who is, and ever 
{hall be, the RESURKECTION, 75 
a 1 8. 
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the Ls This divine feel, or free pon 


git of God, is the general, and pre 
venting grace of all men, that ena- 
*bles them ſo to act, as to obtain 
God's ing grace, in the rene wal 
of their hearts and minds; and it 
isa glorious and undeniable truth, 
that there is no partzality in God, 
but that all men, have a general call, 
and a general capucity to obtain their 
ſalvation.— God has but one deſign 

towards all mankind: CRHRISTIZ 
Ams, Jews, and HEATHENS, are 
all egually the defire of his heart, — 
his w2ſdom crieth, ſhe putteth forth her 
voice, not here or there, but every 
- where, in all the ſtreets of all the 
pants of the world. ——O my God, 


Jiuſt and good; how great is thy 


love. and mercy to mankind, that 
heaven is thus every where 
open, and CurxrsrT thus the 
common Saviour of all ! O ſweet 

: power 


er 


eh een of the. 
ſerpent, born in every ſon! of 


re 
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bruijer of the 


man, that ſtirs and ator ren in 
every man, and 3 
man a power, to find his 3 

in God ! O holy Jesus, heavenly 
light, that lighteſt every man that com- 
th into the. world, that redeemeſt 


every ſoul that follows thy light, 


which is always within hi / O holy 
Trinity, immenſe ocean of divine 
love in which .all mankind live, 
and move, and have their being ! 
None are ſeparated from thee, 


none live out of thy love, but all 
are embraced in the arms of thy 


mercy, all. are partakers. of thy 
divine life, the operation of thy 
holy , ſpirit, as ſoon as their 


heart is turned to thee! O plain, 
and ealy, and fimple way of 


ſalvation, wanting no | ſubtilties 
of art or ſcience, no borrowed 
learning, 
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learning, no refinements of rea- 


— 
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ſon,” but all done by the ſimple 
natural 'motion of every heart * 


that Rory longs _ God! 


n, 
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Page 131, read after he addeth, 
that the perſon whoſe works ſhall be 
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| get fo as byfere 


N. B. The PUBLISHER is ſenſible 
that there are ſeveral other errors of the 
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which he is perſuaded the Reader's good 
ſenſe will correct and candor pardon. 
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